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The Apostle Peter...says “Lord, it is good for us to 
be here: if Thou wilt, let us make here three 
tabernacles, one for Thee, and one for Moses, and 
one for Elijah.” But to this suggestion the Lord 
makes no reply, implying not that it was unworthy, 
but that it was at variance with the divine purpose. 
For the world could only be saved by the death of 
Christ, and the Lord’s attitude in this is a challenge 
to the faith of the believing, reminding them that 
though we may not doubt the promises of future 
happiness, yet we must understand that, amid the 
trials of this life, we are to pray for patience rather 
than for glory; for the joys of heaven cannot come 
before the times of our trial. 


— St. Leo the Great (+ AD 474) 


He brought these men (Moses and Elijah) before 
them for this reason also. He wished them to 
imitate their courage of soul, and their steadfastness 
in leading their people, so that they might be gentle 
as Moses and possessed of the zeal of Elijah, and as 
devoted as both were. For one of them, on behalf 
of the Jewish people, had for two years suffered 
hunger, and the other had prayed to God: “Either 
forgive them this trespass, or strike me out of the 
book that Thou hast written.” 


— St. John Chrysostom (7 AD 407) 


The virgin of the Old Testament looks upon the 
virgin of the New: Elijah looks upon John. He who 
had ascended into heaven in a fiery chariot looks 
upon him who rested his head upon a Burning 
Breast. His mountain became a figure of the 
Church, and in Himself Jesus has united the two 
Testaments, which the Church receives, revealing 
to us that He is the Giver of both. The one received 
His divine secrets; the other has proclaimed the 
visible glory of His works. 

— St. Ephraim the Syrian (f AD 373) 
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THE LIFE & SUFFERING OF THE HOLY HIEROMARTYR CYPRIAN, 
BISHOP OF CARTHAGE 


WHOSE MEMORY THE HOLY CHURCH CELEBRATES ON THE 31ST OF AUGUST 


The holy Cyprian, Bishop of Carthage, is one 
of the most remarkable fathers and teachers of the 
Church of the 3“ century. It fell his lot to live and 
labor during a period when the Church of Christ 
was beset not only by pagans, from the outside, but 
also by the internal troubles caused by heretics and 
schismatics. Saint Cyprian showed himself to be a 
model of the courageous archpastor who suffered 
for the Name of Christ and laid down his life for his 
flock, as well as one who prudently brought order 
to the inner life of the Church. He has left usa great 
many writings, in which he touches upon divers 
theological questions and resolves almost all the 
perplexities which arose in his time with regard to 
the inner life of the Church. For this reason, his life 
and the history of his sufferings are particularly 
instructive and edifying. 

Cyprian was born about the year 200. His 
parents were pagans and were prominentand high- 
born citizens of the city of Carthage. His name was 
officially Czcilius Cyprianus, though he was com- 
monly known as Thascius. In his youth, he re- 
ceived an excellent secular education, achieving 
great success in his mastery of rhetoric and oratory. 
For this reason he was elected to teach rhetoric in 
the School of Carthage, and many chose him as 
their mentor while training to become lawyers. It 
is likely that Cyprian received a considerable inher- 
itance; furthermore, the fees he received for his legal 
services provided him with means considerable 
enough to allow him to lead a life of ease, which is 
why, in the beginning, the pagan Cyprian led a 
sinful life. Consequently, Cyprian himself notes in 
his Letter to Donatus: “I used to indulge my sins as 
if they were actually parts of me and indigenous to 
me” [ch.4]. Such was the sinful life which Cyprian 
led until it pleased God to cover his soul with grace 
and call him to salvation. It is assumed that 
Cyprian remained a pagan until he reached the age 
of about forty-six. 

Early in the 3% century, there were many Chris- 
tians in Carthage. Cyprian was aware of this, and 


his interest could not have failed to be aroused by 
the exalted doctrine of the Christians, for he was by 
nature possessed of a curious and noble mind. 
Before his conversion to Christianity [which most 
historians say took place in the year 246], he had 
familiarized himself with certain of the writings of 
Tertullian, and this drew him toward the way of 
truth. 

While still a pagan, Cyprian began to experi- 
ence a disgust for the pagan life. He recognized that 
gladiatorial spectacles were pernicious and sinful, 
where the murder of some was committed to pro- 
vide pleasure for others. He also developed an 
aversion to the pagan tragedies and comedies, 
which reminded people of the malefactions of the 
past and corrupted them. And even though he was 
not yet a Christian, he viewed with sorrow the 
injustices and oppressions of the judges and the 
deceptions and disputes which arose among private 
individuals. 


fame, honor and riches which many felt to be so 


He came to the realization that the 


alluring and captivating, in reality only fill the soul 
with empty and tormenting dangers and demands. 
All this led Cyprian to the conclusion that it was 
impossible to find salvation among the pagans and 
that the pagan religion was incapable of giving man 
peace of soul and could not in the least respect 
compare with the religion of the Christians. 

Yet Cyprian’s consciousness of the depth and 
extent of his moral depravity hindered his conver- 
sion fora time. He thought often of his moral fall, 
of the necessity for him to amend his life and begin 
a new life in Christianity, but at the same time he 
was afraid of the high requirements of Christianity: 
he considered the spiritual rebirth given in Chris- 
tianity to be difficult, for he had lived as a pagan for 
many years. He eloquently expresses his own 
doubts and misgivings in this respect in his Letter 
to Donatus: 

“How is such a conversion possible, that there 
should be a sudden and rapid divestment of all 
which, either innate in us hath hardened in the 
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corruption of our material nature, or acquired by us 
hath become inveterate by long accustomed use? 
When doth he learn thrift who hath been used to 
liberal banquets and sumptuous feasts? And he 
who hath been glittering in gold and purple, and 
hath been celebrated for his costly attire, when doth 
he reduce himself to ordinary and simple clothing? 
One who hath felt the charm... of civic honors is 
loathe to become a mere private and inglorious 
citizen. The man who is attended by crowds of 
clients, and dignified by the numerous association 
of an officious train, regardeth it as a punishment 
when he is alone. It is inevitable, as it hath ever 
been, that the love of wine should entice, pride 
inflate, anger inflame, covetousness disquiet, cru- 
elty stimulate, ambition delight, lust hasten to ruin, 
with allurements that will not let go their hold. 
These were my frequent thoughts; for I myself was 
held in bonds by the innumerable errors of my 
previous life...” [chs. 3-4]. 

In such a state of moral conflict and indecisive- 
ness, Cyprian could not fail to sense that outside aid 
and counsel were essential; and he turned to 
Cecilius, a priest of Carthage, for help in resolving 
his doubts. Cecilius succeeded in convincing 
Cyprian of the utter absurdity of pagan polytheism 
and that even the most wicked of man’s propensi- 
ties can be changed through the action of the grace 
of God. Thus, Cyprian conceived the firm inten- 
tion to become a Christian. 

Having resolved to convert to Christianity, 
Cyprian demonstrated the sincerity of his decision 
by genuinely altering his way of life. While yet a 
catechumen, he sold all his property and distrib- 
uted the money thus obtained to the poor, retain- 
ing nothing for himself. After this, the priest 
Cazcilius, who watched over Cyprian’s spiritual life, 
could no longer doubt the authenticity of his 
disciple’s conversion. Soon afterwards, Cyprian 
was baptized. 

The vivid sense of spiritual transformation 
given in the mystery of baptism made a profound 
impression upon Cyprian. This is how he describes 
the saving activity of the sacrament of baptism to 
his friend Donatus: “But after that, by the help of 
the water of new birth, the stain of former years had 
been washed away, and a light from above, serene 


and pure, had been infused into my reconciled 
heart — after that, by the agency of the Spirit 
breathed from heaven, a second birth had restored 
me to a new man — then, in a wondrous manner, 
doubtful things at once began to assure themselves 
to me, hidden things to be revealed, dark things to 
be enlightened, what before had seemed difficult 
began to suggest a means of accomplishment, what 
had been thought impossible, to be capable of being 
achieved.... For there is not, as is the case with 
earthly benefits, any measure or stint in the dispens- 
ing of the heavenly gift.... Let our heart only be 
athirst, and be ready to receive: in the degree in 
which we bring to it a capacious faith, in that 
measure we draw from it an overflowing grace. 
Thence is given power, with modest chastity, with 
a sound mind, with a simple voice, with unblem- 
ished virtue, that is able to quench the virus of 
poisons for the healing of the sick, to purge out the 
stains of foolish souls by restored faith, to bid peace 
to those who are in enmity, repose to the violent, 
gentleness to the unruly — by startling threats to 
force to avow themselves the impure and vagrant 
spirits that have betaken themselves into the bodies 
of men whom they purpose to destroy, to drive 
them with heavy blows to come out of them, to 
stretch them out struggling, howling, groaning 
with increase of constantly renewing pain, to beat 
them with scourges, to roast them with fire: the 
matter is carried on there, but is not seen; the 
strokes inflicted are hidden, but the penalty is 
manifest. Thus, in respect of what we have already 
begun to be, the Spirit Whom we have received 
possesseth Its own liberty of action; while in that we 
have not yet changed our body and members, the 
carnal view is still darkened by the clouds of the 
world. How great is this empire of the mind, and 
what a power it possesseth, not alone that it itself is 
withdrawn from the mischievous associations of 
the world, as one who is purged and pure can suffer 
no stain ofa hostile irruption, but that it becometh 
still greater and stronger in its might, so that it can 
rule over all the imperious host of the attacking 
adversary with its sway!” [chs. 4-5]. 

Thus, soon after the baptism of Cyprian, the 
grace of God signified that it dwelt within him, 


through his inner, spiritual rebirth. Although he 
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had changed the manner of his life even before 
baptism, when he was a catechumen, as has been 
mentioned above, yet, as he himself acknowledged, 
his faith was rendered completely firm, and his will 
was given complete power and strength in baptism 
itself. He was probably baptized on the feast of 
Pascha or Pentecost, as those are the days which the 
ancient Christians considered most appropriate for 
the baptism of pagan converts. 

After his baptism, Cyprian began to lead a life 
of strict virtue. He was seen by all to be an example 
of non-acquisitiveness, for, having pity on the poor 
and indigent, he became their benefactor, giving 
them all he possessed. But the principal pursuits of 
the holy Cyprian after baptism were prayer and the 
reading of the sacred Scriptures. 

In distributing alms and helping all those in 
need, Cyprian could not fail to show love and 
gratitude to his instructor, the priest Cecilius, who 
had revealed to him the mysteries of the holy Faith 
and enabled him to convert to Christianity. And 
the priest Cacilius, perceiving such dedication and 
love for himself in Cyprian, could find no one 
better than Cyprian to whose care and concern he 
could entrust those members of his family who 
remained after his death, with greater confidence 
and hope. 

After his conversion to Christianity, Cyprian 
lived in Cecilius’ house, for he had given all his 
possessions to the poor; moreover, both of them, 
Cyprian and Cecilius, lived a life of strict virtue. 

When little more than a year had passed since 
his baptism, Cyprian was ordained to the priest- 
hood of the Church of Carthage. In the priestly 
rank, the holy Cyprian began to struggle in piety 
with even greater diligence. According to the 
testimony of Pontius the Deacon, while a priest 
Cyprian did much to imitate the righteous of old, 
and himself became worthy of imitation. 

Soon after this Donatus, the Bishop of 
Carthage, reposed, and the holy Cyprian was 
unanimously elected by all the people to fill the 
vacant episcopal cathedra. Thus, the holy one was 
a priest for less than a year. 

At first, Cyprian declined such an honor, con- 
sidering himself unworthy to receive so exalted a 
ministry. He said that there were priests who were 


senior to him and more worthy of it. But the 
people, who loved their good shepherd, insistently 
demanded that he be consecrated to the episcopacy. 
When the time appointed for the consecration 
arrived, the Christians surrounded the house where 
Cyprian was, and would not let the door-keepers 
enter or leave until he agreed to accompany them to 
the church. In his great humility Cyprian had to 
yield to the love of the brethren: he went to the 
church and, to the joy of all, was consecrated 
bishop. [His ordination probably took place in the 
year 248.] Thus was the holy Cyprian set like a 
candle upon a candle-stick, to give light to the 
world through his virtues. 

As bishop, the holy one first turned his atten- 
tion to the good order of the Church. It should be 
noted that at that time there were many who were 
Christians in name only, whose manner of life was 
unworthy of the true Christian. Since it had been 
a long time since the pagans had persecuted the 
Christians, and the Church had enjoyed nearly 
forty years of peace, some of the Christians had 
thoughtlessly allowed themselves to fall away from 
strictly Christian customs. This is how Cyprian 
himself describes the moral failings of his time: 
“Each one was desirous of increasing his estate; and 
forgetful of what believers had either done before in 
the times of the apostles, or always ought to do, 
they, with the insatiable ardor of covetousness, 
devoted themselves to the increase of their prop- 
erty. Among the priests there was no devotedness 
of religion; among the ministers [#.e., the clergy] 
there was no sound faith: in their works there was 
no mercy; in their manner there was no discipline” 
(On the Lapsed, ch. 6). Many Christians did not 
adhere strictly to the truths of Christ and fell away 
from the Faith. “They would swear not only rashly, 
but, even more, would swear falsely; would despise 
those set over them with haughty swelling, would 
speak evil of one another with envenomed tongue, 
would quarrel with one another with obstinate 
hatred” (zbid.). In view of this, the holy Bishop 
Cyprian had to labor greatly for the inner good 
estate of the Church. 

Soon after his episcopal consecration, Saint 
Cyprian undertook to uproot the disorders which 
had made inroads into the life of the Christians. He 
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first directed his attention to the clergy, the very 
pastors of the Church, who were the leaders of the 
people. He would not admit anyone even to the 
lowest ranks of the ministry without first carefully 
investigating the aptitudes and conduct of each. 
He required considerable preparation from those 
who desired to undertake to serve the Church. 
Cyprian himself, in the presence of his priests, 
examined candidates for ordination on their 
knowledge of Christian doctrine. Early in his 
episcopate, he appointed one Optanus as catechist. 

Moreover, Cyprian endeavored to rectify the 
morals of the Christian laity as well. The deacon 
Pontius says this of the episcopal ministry of the 
holy Cyprian: “What piety was his? what vigilance? 
how great his mercy? how great his strictness? So 
much sanctity and grace beamed from his face that 
it confounded the minds of the beholders” (ch. 6). 

In his outward appearance Saint Cyprian was 
an honorable man, noble of countenance; for the 
holiness inherent within his soul was reflected in his 
face. “A man’s wisdom will lighten his counte- 
nance,” writes the Preacher [Eccl. 8:1]. And 
Cyprian was not only wise, he was holy as well. His 
raiment was not the richest, neither was it the 
poorest, for the saint strove to avoid pride and 
vainglory, and at the same time did not wish to 
dishonor the hierarchal rank. In character he was 
extremely reserved: he was neither too stern, nor 
too soft or meek beyond measure; when it was 
necessary to chastise, he manifested his anger, 
though with mercy, and for this he was respected 
and honored byall. Furthermore, the holy Cyprian 
showed great lovingkindness and sympathy for all 
the oppressed and afflicted: he was a great help to 
the orphans, homeless, poor and sick. 

In his archpastoral decisions and actions, Saint 
Cyprian exhibited such prudence and wisdom that 
the primates of other Churches sought his advice. 

Thus, for example, Rogatianus, Bishop of 
Neapolis [z.e. Naples], asked the advice of Cyprian 
in dealing with a certain deacon who had insulted 
him. Cyprian replied: “If... he shall harass and 
provoke thee with his insults, thou must exercise 
against him the power of thy dignity, by either 
deposing him or excommunicating him.... Yet we 
rather ask and desire that thou overcome the 


reproaches and injuries of individuals by clemency 
and patience, than to punish them by our priestly 
power” (Epistle 64, ch. 3). Another bishop, Eu- 
chratius by name, asked Cyprian whether he ought 
to admit to the fellowship of the Church an actor 
who, even after he had become a Christian, contin- 
ued to teach to the young the art he practiced while 
he was a pagan. To this, Cyprian responded: “If 
such a one allegeth poverty and the necessity of 
meager means, his necessity also can be assisted 
among the rest who are maintained by the support 
of the Church; if he be content, that is, with very 
frugal but innocent food. Therefore, as far as thou 
canst, recall him from his depravity and disgrace to 
the way of innocence, and to the hope of eternal life, 
that he may be content with the maintenance of the 
Church, sparing indeed, but wholesome. But if the 
Church with thee is not sufficient for this, to afford 
support for those in need, he may transfer himself 
to us, and here receive what may be necessary to him 
for food and clothing...” (Epistle 60, ch. 2). And 
much other counsel did the holy Cyprian give to all 
who asked him, for he did not desire to conceal his 
wisdom and prudence, but strove to benefit 
everyone. 

As God willed, Saint Cyprian did not govern 
his diocese for many years. Not long after he 
assumed his archpastoral see in the Church of 
Carthage, the persecution of Decius broke forth 
[Decius reigned from 249-251.] 
Shortly after he ascended the throne, early in the 
year 250, this ungodly tyrant issued an edict requir- 


like a storm. 


ing all Christians to convert to paganism and offer 
sacrifice to the gods. Not long before the persecu- 
tion began, Cyprian was informed by the Lord ina 
vision of the impending disaster: the holy bishop 
saw an aged Man, on whose right sat a Youth who 
was full of anxiety, indignation and grief, and on 
whose left someone stood holding a net with which 
he threatened to ensnare the people who were 
standing round about. Cyprian was amazed by this 
vision. It was interpreted to him as follows: the 
Youth seated on the right was grieved and troubled 
by the fact that the Christians were not keeping 
God’s commandments, and he who stood on the 
left was delighted that he had a chance, and was 
permitted, to unleash his wrath upon the people. 
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The holy Cyprian understood that those whom he 
saw in his vision were God the Father (the old 
Man), our Lord Jesus Christ (the Youth), and the 
primeval enemy of the world, the devil (he who 
stood on the left). 

In this persecution, the Christians were sub- 
jected to testing, like gold in a crucible, that they 
might shine forth with greater brightness and 
power with the luster of the Christian virtues. 

When the emperor’s edict arrived in Carthage, 
the pagans wished torture Cyprian first. The 
idolators intended to subject him to torments first 
because he was renowned for his virtue and his 
influence over the Christians; they believed that his 
torture would terrify the rest of the Christians. But 
since the time for the holy Cyprian’s trials had not 
arrived, he decided to withdraw from Carthage for 
a time, that by writing words of exhortation and 
instruction to his flock froma place unknown to the 
heathen, he might strengthen the Christians in 
their Faith and move them to confess the name of 
Christ steadfastly. Having resolved to leave 
Carthage for a time, Cyprian wrote an epistle to his 
priests and deacons, and also to the head of the 
Church of Rome. Therein, Cyprian informed 
them that he was withdrawing from Carthage, that 
his presence might not increase the intensity of the 
persecution; that, even though he was absent from 
his flock in the body, he was present with it in the 
Lord; and that he had written thirteen epistles to 
console the strong, to encourage the weak, to 
eliminate the various disorders which had arisen in 
the internal life of the Church, and to calm the souls 
of the vacillating. He explained his course of action 
thus: “The first step toward victory lieth in confess- 
ing the Lord after falling into the hands of the 
pagans. The second step of glory lieth in prudent 
withdrawal to save oneself for the Lord. The first is 
a universal confession; the second, a personal one. 
The first conquereth the civil tribunal; the second 
is more pleasing to God as Judge, for it supporteth 
a pure conscience in blamelessness of heart. In the 
first case, a more vital steadfastness is shown; in the 
second, a more reliable carefulness. For some, 
when the hour approacheth, it is shown to be ripe 
for death; for others it is, perhaps, premature, as for 
the one, for example, who, having left his 


inheritance, withdraweth for precisely the reason 
that he not apostatize, though doubtless he would 
confess himself a Christian even if he were arrested 
by the pagans.” It is beyond doubt that, by his 
timely withdrawal, Cyprian did the Church a 
greater service than he could have had he been 
immediately subjected to martyrdom. 

Before his withdrawal, the holy Cyprian di- 
vided the Church’s funds, which had hitherto been 
under his control, between all the clergy remaining 
in Carthage, that the poor and needy might receive 
uninterrupted aid. The clergy, for their part, 
readily promised their bishop to report to him 
frequently concerning the state of his flock and 
submitted to him as though he were present in 
person. In all justice, it must be said that he alone 
was capable of governing the Church of Carthage 
during such a grievous period. His biographer, 
Pontius the Deacon, remarks: “He might, indeed, 
at that time, in accordance with the rapidity where- 
with he always attained everything, have hastened 
to the crown of martyrdom appointed for him, 
especially when with repeated calls he was fre- 
quently demanded for the lions, had it not been 
needful for him to pass through all the grades of 
glory, and thus arrive at the highest, and had not the 
impending desolation needed the aid of so fertile a 
mind. For conceive of him as being at that time 
taken away by the dignity of martyrdom. Who was 
there to show the advantage of grace, advancing 
faith? Who was there to restrain virgins to the 
fitting discipline of modesty and a dress worthy of 
holiness, as if with a kind of bridle of the lessons of 
the Lord? Who was there to teach penitence to the 
lapsed, truth to heretics, unity to schismatics, 
peacefulness and the law of evangelical prayer to the 
sons of God?” (Life & Passion of Cyprian, ch. 7). 

The holy Cyprian was thus in constant contact 
with his flock and sent letters and communications 
repeatedly to the priests, deacons, martyrs and 
confessors. He informed them that he would 
return to them as soon as God indicated that such 
was His will. He asked them to take care of the 
widows, the sick, the homeless and all the needy. 
Although he had left behind a certain sum of money 
for this purpose, he sent his servant Naricus with a 
supplementary amount. The holy hierarch was 
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most of all concerned that the Christians not be- 
come despondent amid the storm of persecutions. 
With no less sincerity he wrote also to the confes- 
sors and martyrs, strengthening their courage and 
extolling their fidelity; and he admonished all the 
Christians to make certain that fitting honor be 
shown the bodies of the martyrs after their death 
and that all possible relief be accorded them during 
their sufferings. 

The saint spoke of the holy confessors with 
great pride. He exhorted his clergymen to take care 
that, as the confessors were in nowise lacking in 
glory, they should in nowise lack for assistance; and 
he asked that they inform him of the day on which 
each died, that he might commemorate them with 
the oblations and sacrifice of the Eucharist. 

Not long after the holy Cyprian withdrew from 
Carthage, the rage of the heathens who were perse- 
cuting the Christians abated somewhat. But before 
long it became even more intense. To force the 
Christians to renounce the Faith they confessed, 
the pagans devised multifarious cruel tortures and 
torments. They scourged those who confessed the 
name of Christ with whips, beat them with staves, 
lacerated them with iron blades and burned them 
with fire. The prisons overflowed with Christians: 
some of those imprisoned received their crowns of 
victory in short order; others were close to receiving 
such crowns, for they were inspired by the same 
valor and strove with the same zeal to win a victory. 
Yet there were some Christians who could not bear 
the tortures, and offered sacrifice or incense to the 
idols, or purchased from the civil authorities false 
affidavits [/ibelli] which stated that they had offered 
sacrifice to the idols and had renounced Christ, 
even though they had not actually done so. Some 
even offered sacrifice to the pagan gods of their own 
will, without being forced to do so. Others the 
pagan judges permitted to return home at nightfall 
without demanding that they offer sacrifice, 
though they [the Christians] asked permission to 
offer sacrifice at night, not postponing it for an- 
other day. There were many who encouraged their 
friends to renounce the Christian Faith as they had 
done. 

The holy Cyprian found ita bitter and grievous 
thing to hear of the apostasy of the weak members 


of his flock. He described their fall as the rending 
away of a part of his own heart. Afterwards, he 
wrote of this, saying: “I grieve, brethren, I grieve 
with you; nor doth my own integrity and my 
personal soundness beguile me to the soothing of 
my griefs, since it is the shepherd who is chiefly 
wounded in the wounding of his flock. I join my 
breast with each one, and I share in the grievous 
burden of sorrow and mourning. I wail with the 
wailing, I weep with the weeping, I regard myself as 
prostrated with those who are prostrate. My limbs 
are at the same time stricken with those darts of the 
raging enemy; their cruel swords have pierced 
through my inmost parts; my mind could not 
remain untouched and free of persecution among 
my downfallen brethren; sympathy hath cast me 
down also” (On the Lapsed, ch, 4). 

At about the same time, another circumstance 
arose which caused no little vexation to the holy 
Cyprian. It is essential to note that in antiquity, in 
the Church of Carthage and other Churches, it was 
an accepted practice for the confessors to provide 
those who had fallen away with certificates known 
as “letters of peace”, and those who had sinned were 
more readily re-admitted to full communion with 
the faithful if they possessed such letters. During 
the time of persecution and afterwards, those who 
had denied Christ placed great trust in the media- 
tion of the confessors and martyrs. However, many 
of the confessors, out of excessive leniency toward 
the fallen, did not pay sufficient heed to the quality 
of their repentance and issued “letters of peace” to 
them without due consideration and prudence. 
Only a few confessors asked the bishop to grant 
peace to certain of the fallen after the abating of the 
persecution, the return of the hierarch himself, and 
careful investigation of the moral condition of the 
fallen. Leniency was indeed shown to the lapsed 
while the persecution was still raging in Carthage; 
but afterwards, such leniency might have had the 
effect of weakening the steadfastness in the Faith of 
the rest of the Christians who had not as yet been 
subjected to persecution. When the holy Cyprian 
learned of all this, he sent three letters to Carthage 
— to the clergy, the confessors and the people — 
and since the principal violators of the ancient piety 
of the Church were priests, Cyprian reproved them 
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most of all in his epistles. Everyone in common — 
clergy and laity — the saint urged to await a 
conciliar discussion on the re-admission of the 
lapsed into the Church, and he promised to con- 
voke such a council when the persecution had 
ended and he himself returned to Carthage. The 
holy hierarch asked the confessors to give particular 
attention to the matter and its merits, to the nature 
and quality of the sinful fall of each of those to 
whom they would offer their mediation. But none 
of these epistles was entirely successful in its results. 
True, the priests who were obedient to their 
archpastor ceased to admit the lapsed to the fellow- 
ship of the Church on a par with the faithful and 
exhorted them first to expiate their sin by sincere 
repentance; but even after this certain of the lapsed 
did not want to undergo penance or await the 
resolution of their case after the conclusion of the 
persecution, but demanded remission of their sins 
without delay. The holy Cyprian, however, did not 
decrease his demands after learning of the disobedi- 
ence of several of the lapsed Christians. Adhering 
firmly to the good order of the Church, from his 
place of hiding the holy hierarch opened a corre- 
spondence with neighboring bishops, that, with 
their consent, him might further strengthen his 
own demand that the lapsed undergo penance. In 
reply to his letters, the bishops informed him that 
they fully approved his requirements and wrote to 
him that, such being the case, he ought not to hold 
his resolution in abeyance until a council could 
meet after the persecution ended. 

But while the neighboring bishops were openly 
confirming and approving the saint’s demands 
concerning the lapsed, the confessors declared that 
they were not in agreement with him. One of them, 
a man named Lucian, wrote a letter to Cyprian in 
behalf of them all, in which he informed the holy 
hierarch that all the confessors were issuing letters 
of peace to the lapsed; Lucian wrote a similar letter 
to the Roman confessor Celerinus. Emboldened by 
the confessors’ support, the lapsed in several cities 
of the province of Africa rebelled against their 
hierarchs and threatened and demanded of them 
that they extend to them the peace which they 
believed the confessors and martyrs had already 
given them. In Carthage itself, unruly laymen 


audaciously began to demand their reconciliation 
to the Church. But the holy Cyprian exhorted the 
clergy and the faithful to act as he had directed 
before. Asa result, the well-intentioned among the 
lapsed humbled themselves and promised to obey 
their bishop. Shortly afterwards, several of them 
wrote a letter to the saint, acknowledging their fall 
into sin, stating that they were undergoing the 
penance prescribed by the Church’s canons, and 
that they desired a speedy reconciliation with the 
faithful, but awaited the return of their bishop, 
averring that a reconciliation reached in his pres- 
ence would be more acceptable to them. 

Shortly after this, it was revealed to the holy 
hierarch in a vision that peace would soon be re- 
established in the Church, that the persecution 
would continue fora brief time, and only for some, 
and that, depending on their diligence in prayer, 
peace could follow rapidly. And in fact the vision 
of Saint Cyprian was justified by actual events. 
Even though the persecution of Christians contin- 
ued in Carthage, it was not executed with full vigor. 
The pagans began to allow the confessors of 
Christ’s name to enjoy more and more freedom. 
Those who were in prison were set free, and those 
who had been exiled were permitted to return to 
their homeland. However, the persecution was not 
ended. Many cares and vexations lay before the 
glorious archpastor, the holy Cyprian. 

While the saint was absent, there was a need for 
priests and clergy in Carthage. The holy hierarch 
chose four vicars, to whom he entrusted the task of 
carefully ascertaining the age, spiritual state and 
merits of those who were to be ordained by the saint 
to one or another of the hierarchal ranks. These 
vicars elected Caldonius and Herculanus as bishops 
for the two dioceses nearest to Carthage, and sub- 
sequently chose Rogatianus, a priest of Carthage 
and confessor, and a clergyman named Numidicus. 
These men immediately took steps to carry out the 
will of their bishop. But in fulfilling the task 
entrusted to them, they encountered powerful op- 
position on the part of those who were dissatisfied 
with Cyprian’s lawful and necessary concern to 
select the most worthy as ministers of the Church. 
One such malcontent was a certain layman named 
Felicissimus; another was the priest Novatus; and 
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they were joined by four other priests who were 
afraid that Saint Cyprian would bring them to 
ecclesiastical court and justly depose them. All of 
them, but especially the priest Novatus, urged 
Felicissimus to initiate a rebellion against their 
lawful bishop. When the holy one learned of this, 
he excommunicated Felicissimus and threatened to 
impose a similar punishment on all his partisans; 
furthermore, he commanded that the epistle he 
wrote on this occasion be read to the people and 
sent to the clergy in Carthage. At the time there 
were only six fervent adherents of Felicissimus, who 
were accordingly cut off from the Church; but since 
others joined his party, the rebellion initiated by 
him was not quelled. 

Saint Cyprian had intended to return to 
Carthage for the feast of Pascha, but in view of the 
fact that the rebellion of Felicissimus and his adher- 
ents had not yet come to an end, he, feeling that his 
appearance at that juncture would exacerbate the 
confusion, decided to celebrate the feast of Pascha 
in his place of hiding; but that his enemies might 
not win greater success in his absence, he exhorted 
his flock in writing not to trust the pernicious words 
of the rebels. The holy archpastor suffered bitterly 
for his flock at that time, and his sorrow was 
expressed in the epistle he wrote to the Christians of 
Carthage on this occasion: “What sufferings do I 
now endure, dearest brethren, that 1 myselfam not 
able to come to you at the present juncture, that I 
myself cannot approach you each one, that I myself 
cannot exhort you according to the teaching of the 
Lord and of His Gospel! An exile of, now, two years 
has not been sufficient, and a mournful separation 
for you, from your countenance, and from your 
sight — continual grief and lamentation, which, in 
my loneliness without you, breaketh me to pieces 
with my constant mourning, nor my tears flowing 
day and night, that there is not even an opportunity 
for the priest, whom ye made with so much love and 
eagerness, to greet you, nor to be enfolded in your 
embraces. This greater grief is added to my worn 
spirit, that in the midst of so much solicitude and 
necessity I am not able myself to hasten to you, 
since, by the threats and by the snares of perfidious 
men, we are anxious that on our coming a greater 
tumult may not arise there; and so, although the 


bishop ought to be careful for peace and tranquility 
in all things, he himself should seem to have af- 
forded material for sedition, and to have embittered 
persecution anew. Hence, however, beloved breth- 
ren, I not only admonish but counsel you, not 
rashly to yield an easy consent to deceitful sayings, 
not to take darkness for light, night for day, hunger 
for food, thirst for drink, poison for medicine, 
death for safety.... The Lord crieth aloud: “Hear- 
ken not unto the words of the false prophets, for the 
visions of their own hearts deceive them. They 
speak, but not out of the mouth of the Lord. They 
say to those who despise the word of the Lord, “Ye 
shall have peace’ [Jer. 23:16-17]. They are now 
offering peace who have not peace themselves... 
Let no one, beloved brethren, make you to err from 
the ways of the Lord; let no one snatch you, 
Christians, from the Gospel of Christ; let no one 
take sons of the Church away from the Church; let 
them perish alone for themselves who have wished 
to perish; let them remain outside the Church alone 
who have departed from the Church; let them alone 
be without bishops who have rebelled against bish- 
ops..... Depart from such, I entreat you, and 
acquiesce in our counsels, who daily pour out for 
you continual prayers to the Lord, who desire that 
you should be recalled to the Church by the clem- 
ency of the Lord, who pray for the fullest peace from 
God, first for the Mother [Church], and then for 
Her children. Join also your petitions and prayers 
with our prayers and petitions; mingle your tears 
with our wailings...” [Epistle 39, To the People, 
Concerning Five Schismatic Priests of the Faction of 
Felicissimus, chs. 4-6}. 
exhorting those who could recognize in his words 
the voice of paternal love, the holy Cyprian threat- 
ened with punishment — excommunication from 
the Church— those who would not submit to him. 
This letter, of course, held Christians of good faith 
in obedience to their hierarch. 

Soon after this, when Novatus, at the instiga- 
tion of his confederates, without the consent or 
knowledge of Saint Cyprian, “ordained” 
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Felicissimus to the diaconate, Cyprian wrote two 
more epistles to the clergy and the people concern- 
ing this uncanonical ordination. The rebellion of 
Felicissimus was brought to an end at a council 
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which was held when Cyprian returned to 
Carthage, in 251. Cyprian himself presided at the 
council, which addressed itself to two questions: 
the schism of Felicissimus and the re-admission of 
the lapsed to communion with the faithful. After 
long and careful deliberation, the fathers of the 
council unanimously resolved that fellowship with 
the Church ought not to be denied to the lapsed, 
lest, despairing of the mercy of God, they begin 
to live like the heathen; yet neither ought they to 
be re-admitted to communion prematurely: 
their re-admission to the Church should be 
preceded by lengthy penance, prayer to God 
accompanied by tears, and an investigation into the 
state of the morals of each. Moreover, various 
degrees of penitence were established for the lapsed. 
But Felicissimus and those who shared his views 
were excommunicated from the Church as rebels 
against the authority of the bishop. 

The enemies of Cyprian, however, were still 
not brought to order. The priest Novatus soon 
betook himself to Rome, and there, showing him- 
self unfaithful to Felicissimus, joined the party of 
Novatian, which resulted in considerable discord in 
both the Church of Rome and the Church of 
Carthage. And Felicissimus and his partners in 
sedition caused a new rebellion against the holy 
hierarch Cyprian within a year’s time. 

Novatian began to disseminate false teaching in 
Rome, maintaining that the lapsed ought not to be 
re-admitted to communion under any circum- 
stances, even if they offered repentance; further- 
more, he attempted to wrest the episcopal dignity 
from the Roman priest Cornelius, the canonically 
elected candidate. With Novatus’ codperation, 
Novatian managed to induce three Italian bishops 
to consecrate him to the episcopacy. 

With truly Christian wisdom, the holy Cyprian 
tried to sever all divisions and uprisings within the 
Church at the very root. By an encyclical epistle, he 
informed the bishops of the African provinces of 
the canonical consecration of Cornelius as Pope of 
Rome, and also of the uncanonical acts of 
Novatian. The godly hierarch did not cease to 
instill in all the truth that, where one bishop has 
been canonically elected and ordained, another 
bishop cannot be appointed; and he admonished 


those who were disturbing the peace of the Church 
to bring an end to the pernicious divisions and 
disputes and to return to the bosom of the one true 
Church Universal. To protect the faithful from 
falling prey to the false teachings of Novatian and 
Felicissimus, the saint wrote his treatise On the 
Unity of the Church. 

Cyprian’s trials were not at an end. Others 
there were who continued to sow the tares of 
discord and turmoil in the church. Thus, a certain 
heretic named Privatus, a confederate of 
Felicissimus, secured the uncanonical consecration 
of Fortunatus as bishop of Carthage. Yet after 
Cyprian admonished them, the partisans of 
Fortunatus began to abandon him and return to the 
peace of the Church. To bring an end to all the 
divisions and disagreements engendered by the 
enemies of the Church, the holy Cyprian decided to 
convoke a local council in Carthage, one of several 
such held in that city. At this council many 
questions touching upon the inner life of the 
Church were decided, as, for example, the necessity 
of baptizing heretics. Little by little, the tumult 
introduced into the Church by the disobedient 
began to die down, and peace and tranquility abode 
in the Church. 

But it pleased the Lord to visit upon the holy 
Cyprian a new trial: hard on the heels of the 
persecution by the pagans came a natural disaster 
— a visitation of the plague. The unexpected 
outbreak of contagion was terrible for Christians 
and pagans alike. For a considerable time the 
plague raged without abating in every province, in 
every city, and in nearly every family. The shared 
calamity moved the holy hierarch to self-denying 
and noble activity. At a time when the heathen 
became only more set in their self-love, when they, 
to all appearances, gave themselves over entirely to 
a fear which caused them to abandon their dearest 
kinfolk and leave the dead unburied in the streets, 
the Christians, led by Cyprian, remained un- 
daunted. The saint himself did not confine himself 
to exhortations, but by his own example showed 
himselfa model which all Christians could worthily 
emulate. The plague was accompanied by its usual 
dread companions — drought and famine. 
Moreover, the borders of the Roman Empire were 


breached by invading Numidian barbarians who 
carried many away into captivity. The Christians of 
Carthage, led by their holy archpastor, donated 
money to ransom as many of the captives as they 
could. Thus, during the dreadful common tribula- 
tion, Saint Cyprian did everything possible to ease 
the plight of the suffering. 

Despite this, there were those among the pa- 
gans who dared to believe that the plague and all the 
other common disasters were visited upon them by 
their gods as punishment for their failure to force 
the Christians to worship them. Such rumors were 
spread especially by Demetrianus, Proconsul of 
Africa; and, following him, others among the hea- 
then repeated this slander. The holy Cyprian 
refuted this error in another of his treatises. The 
disasters of the world, he wrote to Demetrianus and 
all who shared his opinions, “happen not on ac- 
count of us [Christians] by whom God is wor- 
shipped, but are called down by the sins and 
deservings of you, by whom God is neither in any 
way sought nor feared, because your vain supersti- 
tions are not forsaken, nor the true religion known 
in such wise that He Who is the one God over all 
might alone be worshipped and petitioned... 
Behold, the Lord is angry and wrathful, and 
threateneth, because ye turn not unto 
Him,...though all these things come as the conse- 
quence of the sins that provoke them, and God is 
more deeply indignant when such and so great evils 
avail nothing!... Ye neither worship God, nor do 
ye at all permit Him to be worshipped; and while 
others who venerate not only those foolish idols and 
images made by men’s hands, buteven portents and 
monsters besides, are pleasing to you, it is only the 
worshipper of God who is displeasing to you. The 
ashes of victims and the piles of cattle everywhere 
smoke in your temples, and God’s altars are either 
nowhere or are hidden.... Ye should be ashamed to 
worship those whom ye yourselves defend; ye 
should be ashamed to hope for protection from 
those whom ye yourselves protect. Oh, would ye 
but hear and see them when they are adjured by us, 
and tortured with spiritual scourges, and are ejected 
from possessed bodies with tortures of words, 
when, howling and groaning at the voice of man 
and the power of God, feeling the stripes and blows, 


they confess the judgment to come!... There 
flourishes with us the strength of hope and the 
firmness of faith. Among these very ruins of a 
decaying world our soul is lifted up, and our 
courage unshaken: our patience is never anything 
but joyous; and the mind is always secure of its 
God...” (Treatise V: An Address to Demetrianus, 
chs. 5, 7, 12, 14-15, 20). 

Before long, the time drew nigh for the holy 
Cyprian to suffer martyrdom. Valerian became 
emperor [reigned 253-260] and raised a terrible 
persecution against the Christians, of which news 
soon reached the Church of Africa. As usual, while 
there were those who were faint of heart, there were 
also many who were kindled with zeal to stand fast 
courageously for the Faith. “But what more fitly or 
more fully agreeth with my own care and solicitude, 
than to prepare the people divinely entrusted to me, 
and an army established in the heavenly camp, by 
assiduous exhortations against the darts and weap- 
ons of the devil?” Saint Cyprian wrote Bishop 
Fortunatus at that time [ Treatise XI: Exhortation to 
Martyrdom, Addressed to Fortunatus, ch. 2]. Yet in 
addition to oral and written admonitions, the holy 
one showed himself to be an example of fearless 
confession of the Faith before the pagans. 

After the persecution against the Christians was 
proclaimed, Aspasius Paternus, the Proconsul of 
Africa, received an edict from the emperor, who 
ordered him to compel the Christians to worship 
the idols; furthermore, the bishops of the Chris- 
tians were declared subject to banishment, and 
Christian gatherings were forbidden. It was the 
proconsul’s intention to force Saint Cyprian to 
deny the Christian Faith first, and for this reason he 
summoned him to an interrogation. When the 
holy one arrived, the proconsul said to him: “The 
emperor hath ordered me to compel all Christians 
to worship the idols. What sayest thou to this?” 
The saint answered: “Iam a Christian and a bishop 
of the Christians. I know no other gods than the 
one true God Who created heaven, the earth, the 
sea, and all that is therein. This God do we 
Christians serve day and night.” The proconsul 
then said: “Dost thou persist in this intention?” 
Cyprian replied: “A good intention which 
acknowledgeth God cannot change.” The procon- 
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sul said: “Then, in accordance with the edict of the 
emperor, thou must needs go into exile.” The holy 
one responded: “Willingly shall I go.” Then the 
proconsul put another question to the saintly 
hierarch: “I have received orders from the emperor 
not only regarding bishops, but also the priests. 
Wherefore, tell me: who are the priests in this city?” 
To this the saint answered: “By your own laws ye 
have forbidden any to be informers. Wherefore, I 
am not able to reveal their names. But if ye search 
for them, ye will of course find them in the city.” 
The proconsul added: “The emperors have also 
forbidden any assemblies to be held in any place.” 
St. Cyprian answered him, saying: “Do what thou 
hast been ordered.” 

Soon after this, the holy hierarch was banished 
to Curubis, a village several days’ journey from 
Carthage. The deacon Pontius, the author of a life 
of the saint, voluntarily accompanied him to his 
place of exile. On the day ofhis arrival in that place, 
St. Cyprian beheld a vision at night, which foretold 
his martyrdom. This he related to the deacon 
Pontius as follows: “There appeared to me while I 
was yet sunk in the repose of slumber, a young man 
of unusual stature, who, as it were, led me to the 
pretorium, where it seemed to me that I was led 
before the tribunal of the proconsul, who was then 
sitting. When he looked upon me, he began at once 
to note downasentence on his tablet, which I knew 
not, for he had asked nothing of me with the 
accustomed interrogation. But the youth, who was 
standing at his back, very anxiously read what had 
been noted down. And because he could not then 
declare it in words, he showed me by an intelligible 
sign what was contained in the writing on that 
tablet. For, with hand upraised and flattened like 
a blade, he imitated the stroke of the accustomed 
punishment, and expressed what he wished to be 
understoodas clearly as by speech. I understood the 
future sentence of my suffering and began to ask 
and to beg immediately that a delay of at least one 
day should be accorded me, until I should have 
arranged my property in some reasonable order. 
And when I had urgently repeated my entreaty, he 
began again to note down, I know not what, on his 
tablet. But I perceived from the calmness of his 
countenance that the judge’s mind was moved by 


my petition, as being a just one. Moreover, that 
youth who already had disclosed to me the intelli- 
gence of my suffering by gesture rather than by 
words, hastened to signify repeatedly by secret 
signal that the delay was granted which had been 
asked for until the morrow, twisting his fingers one 
behind the other. And I, although the sentence had 
not been read, although I rejoiced with very glad 
heart with joy at the delay accorded, yet trembled so 
with fear of uncertainty of the interpretation, that 
the remains of fear still set my exulting heart beating 
with excessive agitation” (The Life & Passion of 
Cyprian, Bishop e Martyr, by Pontius the Deacon, 
ch.12). The saint interpreted this vision as a 
forewarning by God that he would suffer martyr- 
dom by being beheaded for his confession of the 
name of Christ. The one day of life granted him, 
according to the vision, Cyprian interpreted as 
signifying a year. And in fact, one year later he was 
beheaded by the sword. 

While in exile, the holy Cyprian spent all of his 
time in divine contemplation, preparing himself 
for death. In the place of his banishment he penned 
many theological treatises. All who came to him for 
soul-saving discourse he instructed, encouraging 
everyone to be firm in the Faith, not to be afraid of 
the threats of the torturers, nor to fear suffering for 
confessing the name of Christ. He exhorted the 
Christians not to be attached to the transitory and 
fleeting pleasures of this life, but to seek after life 
everlasting. 

During the time of his banishment, the holy 
Cyprian patiently endured all privations for 
Christ’s name, treating his place of exile as though 
it were his homeland; because for the Christian who 
has placed all his trust in God, his native land and 
home are only a place of sojourn, according to him 
who said: “I am a sojourner with thee, and a 
stranger, as were all my fathers” [Ps. 38:13]. On the 
other hand, for such a Christian his place of exile 
and sojourning are his native land, for in every place 
he sees God Who abides near him, as it is written: 
“T beheld the Lord ever before me” [Ps. 15:8]. 

A year passed, and the above-mentioned 
Aspasius Paternus was replaced as proconsul by 
Galerius Maximus. At that time, the emperor 
Valerian issued another cruel edict of persecution 
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against the Christians. This time he demanded that 
all Christian bishops and priests, indeed all the 
leaders of the Christian communities, be removed 
from any position of authority and deprived of their 
property; and if they continued to adhere to the 
Christian Faith they were to be put to death. The 
emperor's command became known in Africa 
when the proconsul Galerius Maximus went to the 
city of Utica, whither a great many Christians from 
various localities had been exiled. The proconsul 
wished to initiate the persecution of the Christians 
there and ordered his soldiers to fetch thither the 
holy Cyprian. 

Ever prepared to receive martyrdom with com- 
plete serenity and fearless demeanor, the holy 
bishop nevertheless considered it better and more 
profitable to accomplish the feat of martyrdom in 
the midst of his flock. Reasoning in this manner 
and following the advice of his friends, who in- 
formed him that guardsmen had set out to bring 
him to Utica, Cyprian concealed himself fora while 
in a certain place, but only until such time as the 
proconsul returned to Carthage. And lest this 
temporary digression prove the subject of scandal, 
he wrote a letter to his clergy and flock, in which he 
explained the reason for his withdrawal. In this 
letter, St. Cyprian issued his final instructions to 
the faithful under his pastoral oversight. 

No sooner did the proconsul Galerius 
Maximus arrive in Carthage than Cyprian immedi- 
ately left his place of solitude. Without delay the 
governor dispatched two men of rank with orders 
to arrest the bishop. Manfully the holy one ac- 
cepted the struggle of martyrdom and joined the 
two men in their chariot, travelling back to 
Carthage. But since, by the governor's order, the 
trial of God’s holy hierarch was postponed to the 
following day, Cyprian was brought to the home of 
one of those men to spend the night. There the 
saint took his rest. Moreover, because of the 
sympathy and trust he inspired in his overseer, he 
was left only lightly guarded. 

Meanwhile, report spread through the city that 
Bishop Cyprian had returned from exile to meet a 
martyr’s death; and straightway the Christians 
gathered at the house where Cyprian was staying, 
desiring to see their pastor and teacher for one last 


time. In this the Christians displayed in their 
regard for the saint even more love and loyalty than 
when they had elected him their bishop. They 
refused to be parted from their beloved archpastor 
until his execution, and therefore spent the whole 
night without sleep before the portals of that house. 
The Christians did so not because they wished to 
free the holy one from the hands and authority of 
the pagans, but that they might be counted worthy 
to receive their spiritual father’s final blessing. 

In the morning, the holy Cyprian was led forth 
from the house and brought before the proconsul 
for interrogation. The governor asked the saint: 
“Art thou Thascius Cyprian?” The saint answered: 
“Yea, lam he.” Then the governor said: “Art thou 
the father of these sacrilegious men?” St. Cyprian 
replied: “Yea.” The proconsul then continued the 
interrogation, saying: “The most sacred emperors 
order thee to sacrifice.” To this the holy one 
answered: “I will not sacrifice.” The proconsul said: 
“Consider well thy decision.” But the saintly 
bishop responded: “Do what is required of thee. 
There is no room for reflection in so clear a matter.” 
After this, the proconsul took counsel with other 
judges who were present at the questioning and, 
charging Cyprian with sacrilege against the gods, he 
pronounced the death sentence: “Cyprian, bishop 
of the Christians, will be beheaded by the sword.” 
The holy hierarch, hearing the verdict, rejoiced and 
exclaimed for all to hear: “Thanks be to God!” The 
people, having beheld all that had transpired, 
turned to the proconsul and began to cry: “Let us 
die with him!” And there was a great tumult among 
the crowd. 

When the holy archpastor was led forth to the 
place of execution, the Christians followed their 
bishop, weeping for their impending loss. When 
they reached their destination, the saint removed 
his outer robe, knelt down and began to pray to 
God. When he had prayed for a time, the 
hieromartyr gave his blessing and peace to all and 
ordered his friends to give the executioner twenty- 
five pieces of gold, thus turning even the occasion 
of his death into one for generosity. Then, binding 
a kerchief over his eyes, he extended his arms to a 
priest and asubdeacon to hold. Meanwhile, certain 
of the Christians laid out cloths and napkins before 
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the hierarch, to catch the blood when it fell, for it 
was a precious treasure. Finally, the saint inclined 
his head, which was duly severed from his body. 
Thus did God’s holy hierarch end his life, suffering 
for the glory of Christ our God, in the year 258. 

The precious body of the hieromartyr was 
borne away at night, accompanied by torches and 
chanting, to the private cemetery of the procurator 
Macrobius Candidianus, and there was committed 
for burial. Centuries later, during the reign of 
Charlemagne, the relics of the hieromartyr Cyprian 
of Carthage were transferred to the city of Arles in 
France, and later yet to the Monastery of St. 
Cornelius in the city of Compiégne. 

The impious tyrants, however, did not escape 
punishment: it was not long before the righteous 
retribution of God overtook them. Not many days 
after the martyrdom of St. Cyprian, in accordance 
with God’s judgment, the proconsul Galerius 
Maximus fell dead. And the Emperor Valerian, who 
had persecuted the Christians with cruelty, was cap- 
tured during a brutal campaign against the Persians 
and perished in prison, surrounded by his enemies. 

The holy Cyprian has left as a legacy to the 
Orthodox Christians who have come after him a 
great many writings of both catechetical and moral 
content. The greater portion of them consists of 
about eighty letters; but in addition to these the 
hieromartyr also wrote several individual treatises. 
The saint dealt with the role of the pastor within the 
Church, with virgins, with those who were tortured 
and those who lapsed, with pagans and Jews, 


heretics and schismatics. For the pastors of the 
Church, St. Cyprian wrote his “Treatise on Jeal- 
ousy & Envy,” the fruit of a truly apostolic spirit, 
with instructions on how one ought to act for the 
peace and good of the Church. For virgins he 
wrote: “On the Dress of Virgins.” His love for those 
undergoing suffering impelled the saint to write 
three remarkable compositions: “On the Advan- 
tage of Patience,” “On Works & Alms” and “On 
Mortality”. His “Treatise on the Lapsed” contains 
edifying thoughts concerning repentance. The 
polemical writings of St. Cyprian, in which he 
vindicates Christianity to the detriment of pagan- 
ism, include: the “Address to Demetrianus” and 
“On the Vanity of Idols.” His “Three Books of 
Testimonies Against the Jews” include a brief out- 
line of Christian faith and activity and a reproof of 
the stiff-necked Jews. To denounce heresies and 
schisms St. Cyprian wrote his “Treatise on the 
Unity of the Church.” In his work “Exhortation to 
Martyrdom, Addressed to Fortunatus,” the holy 
hierarch calls all Christians in general to stand 
firmly in spirit during times of persecution. The 
Blessed Jerome remarked that the writings of 
Cyprian were more renowned than the sun; and the 
fathers who took part in the Ecumenical Councils 
of Ephesus and Chalcedon quoted his works to 
defend the Christian Faith against attacks by her- 
etics and to reprove those whose belief was in error. 

And many other soul-saving truths did the holy 
Cyprian disclose in his writings, to the glory of our 
Lord, God and Savior Jesus Christ. Amen. 


Translated from the Russian by the Reader Isaac E. Lambertsen, from The Lives of the Saints in the Russian Language, As Set Forth 
in the Menology of S. Dimitry of Rostov, Vol. XII (August) (Moscow: Synodal Press, 1911), pp. 583-610. Copyright © 1989. 
All rights reserved by the translator. Previously published in Living Orthodoxy vol. XI #4 (July-August 1989). 


If you have made up your mind to come and pray before God, make this pact with yourself: that in coming 
from your home to the place of prayer, that for the whole duration of your journey to the house of prayer 
and petition, you will not waste your time with some companion, but that from the beginning to the end 
of your journey, you will sanctify the time with prayer. And when you stand before God in prayer, do not 
pray with a mind that is disturbed and filled with unrest and, since the church is holy, neither should you 
stand in it with a mind that is defiled; and while the Scriptures are being read, do not let your thoughts 
turn to the tumult outside. Incline your ear and your mind to hearing the words of the prophets, and turn 
your face and turn your senses towards the apostles, as they cry to you: ‘Gird thy soul, and be strengthened 
that thou mayest hear the Gospel of thy Lord.’ Do not listen with indifference to the Gospel of the Truth. 
Should you be slothful in God’s Presence, He will send you away without a reward. 


— St. Ephraim the Syrian (f AD 373) 
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THE 31ST DAY OF THE MONTH OF AUGUST 
COMMEMORATION OF THE HOLY HIEROMARTYR CYPRIAN, 


BISHOP OF CARTHAGE 


AT VESPERS 


On “Lord, I have cried...”, 6 stichera: 3 for the 
Deposition of the Cincture of the Theotokos (see in the 
Menaion); and 3 for the holy hieromartyr, in Tone IV: 
Spec. Mel.: “As one valiant among the martyrs... ”— 

Though eminent among orators, an advocate 
renowned in the courts of human justice, thou didst 
forsake all earthly pursuits, O Cyprian, having been 
brought to the faith of Christ by the pious Cecilian, 
who taught thee the law of God and His righteous 
judgments; wherefore, thou standest now before 
Christ the Judge and pleadest with great eloquence 
for our souls. 

When the iniquitous tyrant Decius, seeking to 
destroy the Church of Christ in his lands, issued the 
infamous decree, that all must needs sacrifice to his 
false deities, thou, O glorious hierarch, didst re- 
move thyself from his ungodly reach, that through- 
out those times of tribulation thou mightest inspire 
thy humble flock to remain steadfast in the pure 
worship of the Holy Trinity. 

By the impious edict of Valerian thou wast 
taken from thy flock, O Cyprian, and by the sword 
didst willingly lay down thy life for them, 
O glorious hierarch of Christ, most steadfast cham- 
pion of piety, confirmation of the Holy Church, 
unshakable pillar of Truth; wherefore, we all honor 
thee as a teacher of Orthodoxy and a defender of its 
Mysteries, O ever-memorable one. 


Glory..., of the hieromartyr, in the same tone— 

Come, all ye faithful, and with reverence let us 
honor the most glorious Cyprian, the holy hierarch 
and martyr of the Lord; for, full of apostolic virtues, 
and revealed as a receptacle of the Holy Spirit by his 
manner of life, by his teachings he drove the wolves 
away from the flock of Christ, and, clearly ex- 
pounding the Holy Faith, hath been shown to bea 
pillar and champion of Orthodoxy. Wherefore, 
standing now with boldness before the judgment- 
seat of Christ, he pleadeth unceasingly as an advo- 
cate for our souls. 


Now & ever..., for the Deposition (see in the 
Menaion). 


Aposticha of the Deposition (see in the Menaion); and 
Glory..., of the hieromartyr, in Tone IIJ— 

Having received divine illumination from the 
holy priest Cecilian, and been instructed by him in 
godly virtue, O Cyprian, thou didst shine forth 
with splendor as a priest and hierarch; for, explain- 
ing the teachings of the Faith with wondrous clar- 
ity, thou hast made the Church steadfast in Ortho- 
doxy, O hieromartyr. Wherefore, entreat Christ 
thy Master, that He grant us all great mercy. 


Now & ever..., 
Menaion). 


of the Deposition (see in the 


Troparion of the holy hieromartyr, in Tone II— 

Wheresoever thy holy name is invoked, 
O Cyprian great among the hierarchs of Christ, the 
wiles of Satan are set at naught; for the fallen day- 
star cannot bear the brilliance of the grace of God 
that ever abideth in thee. Wherefore, we entreat 
thee, O holy one: Quench the fiery darts which he 
launcheth against us day and night, and deliver us 
from his snares by thine intercession, O great 
champion of Orthodoxy. 


Glory..., Now & ever...: Troparion of the Deposition 
(see in the Menaion). 


AT MATINS 
At “God is the Lord...”, the troparion of the Deposi- 
tion, twice; Glory..., that of the holy hieromartyr; 
Now & ever..., that of the Deposition, once. 


After the kathismata of the Psalter, the sessional hymns 
of the Deposition (see in the Menaion). 


Canon I of the Deposition, with 6 troparia, including 
the irmos, which is chanted twice; Canon II of the 
Deposition, with 4 troparia (for both, see in the 
Menaion); and this canon of the holy hieromartyr, 
with 4 troparia, the acrostic whereof is “In Cyprian 
doth Carthage surpass Rome”, in Tone VI— 
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Ope I 

Irmos: When Israel of old, traversing the surg- 
ing sea with dryshod feet, beheld proud Pharaoh 
drowned, they joyfully cried out: Let us sing unto 
the Lord Who hath wrought glorious wonders! 

Israel of old, led by the God-seer, crossed the 
bed of the sea with dryshod feet, and Cyprian 
leadeth the New Israel to cry: Let us sing unto the 
Lord Who hath wrought glorious wonders! 

Now let us sing with joy the praises of the great 
hieromartyr Cyprian, who drowneth our sins in the 
sea of grace, crying: Let us sing unto the Lord Who 
hath wrought glorious wonders! 

Cyprian leadeth us in the ways of true theology, 
for with his archpastoral staff he driveth away all the 
wolves of error, crying: Let us sing unto the Lord 
Who hath wrought glorious wonders! 

Theotokion: Ye faithful Christians, saved from 
the surging abyss of our manifold offenses, with joy 
let us cry aloud: Let us sing unto the Lord Who in 
His pure Mother hath wrought glorious wonders! 


Katavasia: The irmoi of the Exaltation of the Cross. 


Ope III 
Irmos: Pondering Thine ineffable power and Thy 
wisdom, which containeth all things, I am filled 
with awe, and cry aloud to Thee, O Good One: Let 
my horn be uplifted against mine enemies, 
O Christ! 

Pestilence and plague did not daunt the holy 
hierarch, who with his own hands tended the sick 
and suffering, moving them to cry to God: Let our 
horn be uplifted against our enemies, O Christ! 

Rightly dividing the word of Truth, the holy 
hierarch governed the flock of Christ with pru- 
dence and loving-kindness, inspiring all to cry: Let 
our horn be uplifted against our enemies, O Christ! 

In charity and almsgiving didst thou sustain the 
needy, O saint, mindful that the Savior Who loveth 
mankind said “The poor ye have always with you.” 
And thus didst thou uplift their horn. 

Theotokion: All-good God, Thou Wisdom, 
Power and Word of the Father, with awe do we 
ponder the great compassions of Thy pure Mother, 
crying: In her let our horn be uplifted against our 
enemies! 


Kontakion of the holy hieromartyr, in Tone I— 

With wreaths woven of hymns of praise let us 
crown the most brilliant luminary of the Church, 
for he is a most godly defender of the Orthodox, a 
divinely inspired instrument of the Spirit, and a 
most mighty opponent of heresy and schism; and 
with one mouth and heart let us cry out to him: 
Rejoice, O most honored Cyprian, great among 
hierarchs and martyrs! 


Ikos: Like an angel wast thou shown to be 
among men, O Cyprian, who from earth didst 
attain unto the mansions of heaven. Wherefore, 
beholding thee among the choirs of the saints and 
angels, we are stricken with awe, and moved by love 
we reverently cry out to thee such things as these: 
Rejoice, thou who didst embrace the worship of the 
one Godhead; 

Rejoice, thou by who didst ever praise the Lord 
with thy whole heart! 

Rejoice, thou who didst most sternly denounce 
those who brought division in the Church! 

Rejoice, true standard of Orthodox doctrine; 

Rejoice, height of humility which few are able to 
scale; 

Rejoice, depth of discretion that mortals plumb in 
vain! 

Rejoice, for thou didst shepherd well the flock of 

Christ; 

Rejoice, for thou didst guide the elect unto God! 

Rejoice, thou who makest thy dwelling with the 
martyrs on high; 

Rejoice, thou who dost converse with the saints in 
paradise! 

Rejoice, thou by whose wisdom the wiles of the 
ungodly are set at naught; 

Rejoice, thou by whom the faithful gain courage 
for the contest! 

Rejoice, O most honored Cyprian, great among 
hierarchs and martyrs! 


Sessional hymn of the Deposition; then, Glory..., that 
of the holy hieromartyr, in Tone VIII: Spec. Mel.: “Of 
the Wisdom...”— 

Having adorned Carthage in godly manner, 
O Cyprian, and enriched the world with a multi- 
tude of teachings, when persecution smote the 


Church of Christ, thou didst imitate Elijah, elud- 
ing arrest as he did the wrath of Ahab; and by thy 
writings thou didst render the faithful steadfast in 
Orthodoxy, giving them strength for the contest of 
martyrdom. Wherefore, entreat Christ God, that 
He grant remission of sins unto those who celebrate 
thy holy memory with love. 


Now & ever...: Sessional hymn of the Deposition, 
again. 


Ope IV 
Irmos: 1 marveled at Thine understanding when 
I heard of the all-glorious precepts of Thy dispen- 
sation, and I was strengthened by the love of Thy 
condescension; for Thou hast not disdained my 
poverty. 

Novatus, the enemy of the Church, was utterly 
refuted by the grace-bearing Cyprian, who, 
strengthened by Christ’s divine love for His flock, 
drove the rabid wolf from the meek sheep of his 
fold. 

Defining his most glorious doctrines with an 
apostolic understanding of the dispensation of 
grace, by his holy precepts the ever-memorable 
Cyprian traced the boundaries of the Church of 
Christ. 

O the condescension of Him Who loveth 
mankind! O the surpassing loving-kindness! O the 
mercy! For in Cyprian His servant He hath given 
us a compassionate intercessor and advocate before 
Him. 

Theotokion: Thou art the triumph of the awe- 
some dispensation of the loving-kindness of God, 
O lady; for in His divine condescension toward our 
poverty He hath given thee to us as a mighty 
mediatress amid our lowliness. 


ODE V 
Irmos: Out of the night I send forth hymnody unto 
Thee. Send down Thy mercy upon us, O Lord, for 
Thou art our God, and we know none other than 
Thee. 

Hymnody we offer unto the wise Cyprian who, 
in time of dire persecution, taught his flock to 
confess: Christ is our God, and we know none other 
than Him! 


Christians call upon the great Cyprian, entreat- 
ing him to beseech the Lord to send down His 
mercy upon all who day and night hymn His holy 
name. 

As the night of persecution fell upon the faith- 
ful of Carthage, Cyprian prayed: Spare us, O Lord, 
for Thou art our God, and we know none other 
than Thee. 

Theotokion: Regard us with the pity that is thy 
nature, O pure Mistress, and send down upon us 
thy loving compassions, for we have no other 
mediatress than thee. 


Ope VI 
Irmos: Beholding the sea of life surging with the 
tempest of temptations, fleeing to Thy calm haven 
I cry unto Thee: Lead up my life from corruption, 
O greatly Merciful One! 

The ungodly Emperor Decius, raging with 
malice against the Truth of Christ, was unable to 
shake the steadfastness of Cyprian, who spurned 
the corruption of idolatry. 

How shall we, sinners all and weak, withstand 
the surging billows of the temptations of our times, 
unless the saints of God lead up our life from 
corruption? 

Theotokion: Grasping at the wreckage of my 
soul, I sink under the billows of the sea of life; yet 
amid the tempest I cry: Lead up my life from 
corruption, O most merciful Maiden! 


Kontakion & Ikos of the Deposition (see in the 
Menaion). 


Ope VII 
Irmos: Thy grace hath been revealed upon us, 
O Savior, and the light of Thy Cross hath shone 
forth upon the world. Blessed art Thou, O Lord 
God of our fathers! 

Escaping the wrath of Decius, Cyprian hid as 
David did from the rage of Saul, that without 
restraint he might continue to shepherd the sheep 
of the Lord God. 

Supported by visions divine, the holy hierarch 
governed his flock, encouraging them to remain 
steadfast in Christian unity and to worship the one 


God alone. 
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Unto the people did Cyprian reveal that the 
dire persecution had been foretold in a vision, 
wherein the tyrant appeared as a gladiator, ensnar- 
ing the faithful in his net. 

Theotokion: Revealed to us by the Savior as He 
hung upon the Cross, O Theotokos, thou art truly 
a loving Mother for our race, who gavest birth to the 


God of our fathers. 


Ope VIII 
Irmos: Once, threatening the youths, the king 
prepared a furnace, and commanded that the inno- 
cents be cast therein, who confessed our all-glorious 
God, Whom the works of all creation bless forever. 
Paternally did Cyprian treat with leniency the 
weakness of those who, daunted by the tyrant’s 
threats, had bought documents that bore false 
witness that they had sacrificed to the heathen gods. 
Against the onslaught of plague and pestilence 
did the holy hierarch array the army of Christ, 
deploying regiments of the faithful to tend the 
afflicted, both Christian and pagan alike. 
Stephen of Rome did Cyprian and the council 
of his bishops refute, resolutely upholding the 
Orthodox doctrine that the mysteries of those 
outside the Church of Christ are of no effect. 
Theotokion: See the perils that endanger our 
souls, the burning furnace of temptations and the 
sevenfold flames of our passions, and deliver us 
from these torments, that we may bless God for- 
ever, O Mary. 


Ope IX 
Irmos: O thou who alone gavest birth to the Word 
at the word of the archangel, stop thou the blasphe- 
mous mouths of the heretics. O all-pure one, we 
magnify thee as a new heaven, a garden of paradise, 
which cannot be taken away. 

Resuming the persecution of Decius, the un- 
godly Valerian decreed that all must sacrifice to the 
idols, and that Christians must no longer meet 
together. Then was the holy Cyprian arrested and 
banished far from his flock. 

O Word Who gavest eloquence unto Cyprian, 
by Thy power he stopped the blasphemous mouths 


of the heathen in his answers before the iniquitous 
judge; wherefore, slain by the sword, he now 
dwelleth in paradise. 

Martyred for his steadfast confession, the holy 
hierarch surrendered his pure soul into the hands of 
his Master, and was borne aloft to the dwellings of 
the saints, where he ever joineth chorus with the 
angels of the Lord. 

Theotokion: Ever-virgin and all-immaculate art 
thou, O Mother of God; for which cause the great 
Gabriel cried to thee, “Rejoice!”, when thou didst 
conceive the Word in thy womb. Wherefore, we 
marvel at the mighty works wrought in thee. 


Exapostilarion of the Deposition (see in the Menaion); 
Glory..., that of the holy hieromartyr: Spec. Mel.: 
“The heaven with stars...”— 

In the firmament of the Church the saints of 
Africa shine like constellations, declaring the true 
glories of Egypt and Libya, Cyrenaica and 
Carthage, Numidia and Mauretania. And among 
them Cyprian shineth with supernal luster, shed- 
ding beams of divine grace upon all who honor 
him. 


Now & ever...: Exapostilarion of the Deposition, 
again. 


On the Praises, 4 stichera of the Deposition (see in 
the Menaion); and Glory... of the hieromartyr, in 
Tone VI— 

Asa teacher of the true Faith and a defender of 
piety revealed by God, O glorious Cyprian, 
blessed adornment of the hierarchs and martyrs of 
Christ, thou didst uphold the pure doctrine of the 
Church and didst condemn all who sought to rend 
asunder the unity of the faithful. O light of the 
Orthodox Church, boast of Africa and glory of 
Carthage, by thy supplications ever preserve us 
from all error. 


Now & ever..., of the Deposition (see in the 
Menaion). 


Great Doxology. Troparia. Litanies. Dismissal. First 
Hour. 
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AT LITURGY 
On the Beatitudes, 8 troparia: 4 from Ode III of 
Canon I of the Deposition, and 4 from Ode VI of 
Canon II of the Deposition. 


Prokimenon of the Deposition (see in the Menaion); 
and that of the hieromartyr, in Tone VII— 
Precious in the sight of the Lord is the death of His 


saints. 


Epistle of the Deposition; and this epistle of the 
hieromartyr— 

EPISTLE TO TIMOTHY, §292 [II Tim 2:1-10] 
Timothy my child, be strong in the grace that is in 
Christ Jesus. And the things that thou hast heard of 
me among many witnesses, thesame commit thou to 
faithful men, who shall be able to teach others also. 
Thou therefore endure hardness, as a good soldier of 
Jesus Christ. No man who warreth entangleth 
himself with the affairs of this life; that he may please 
Him who hath chosen him to bea soldier. And if a 
man also strive for masteries, yet is he not crowned, 
except he strive lawfully. The husbandman who 
laboreth must be first partaker of the fruits. Consider 
what I say; and the Lord give thee understanding in 
all things. Remember that Jesus Christ of the seed of 
David was raised from the dead according to my 
gospel: wherein I suffer trouble, as an evil doer, even 
unto bonds; but the word of God is not bound. 
Therefore I endure all things for the elects’ sakes, that 


they may also obtain the salvation that is in Christ 
Jesus with eternal glory. 


Alleluia of the Deposition; and that of the hieromartyr 

in Tone VI— 

Stichos: Blessed is the man that feareth the Lord; 
in His commandments shall he greatly delight. 


Gospel of the Deposition; and this Gospel of the 
hieromartyr— 

GOSPEL ACCORDING TO MaTTHEW, $38 [10”32-38] 
The Lord said to His disciples: “Whosoever shall 
confess Me before men, him will I confess also 
before My Father Who is in heaven. But whosoever 
shall deny Me before men, him will I also deny 
before My Father Who is in heaven. Think not that 
I am come to send peace on earth: I came not to 
send peace, butasword. Forlam come to setaman 
at variance against his father, and the daughter 
against her mother, and the daughter in law against 
her mother in law. And a man’s foes shall be those 
of his own household. He who loveth father or 
mother more than Me is not worthy of Me: and he 
who loveth son or daughter more than Me is not 
worthy of Me. And he who taketh not his cross, and 
followeth after Me, is not worthy of Me.” 


Communion verse of the Deposition; and that of the 

hieromartyr— 

In everlasting remembrance shall the righteous be; 
he shall not be afraid of evil tidings. 


Composed in English by the reader Isaac Lambertsen. ©2009 All rights reserved by the author. 
Printing in Living Orthodoxy by permission. This service is offered for private use and, 
where permitted by the diocesan bishop, for use in Church services. 


“We perceive that only in the Church, where hierarchs have been established by the Gospel law and by the 
ordinance of the Lord (Jn 20:22-23), is it permitted to baptise and to give remission of sins. But outside, 
nothing can be bound or be loosed, where there is no one who is able either to bind or to loose anything.” 


“Observe a discipline uncorrupted and chastened in the virtues of religion. Be constant as well in prayer 
as in reading; now speak with God, now let God speak with you, let Him instruct you in His precepts, let 
Him direct you. Whom He has made rich, none shall make poor; for in fact, there can be no poverty to 
him whose breast has once been supplied with heavenly food.” 


“In us unanimity is diminshed in proportion as liberality of working is decayed. Then (in apostolic times) 
they used to give for sale houses and estates; and that they might lay up for themselves treasures in heaven, 
presented to the apostles the price of them, to be distributed for the use of the poor. But now we do not 
even give tithes of our patrimony; and while the Lord bids us to sell, we rather buy and increase our store. 
Thus has the vigor of faith dwindled among us; thus has the strength of believers grown weak.” 


— St. Cyprian 
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ON THE LORD’S PRAYER 


ST. CYPRIAN OF CARTHAGE 
(continued from #171) 


XIV 

It may also bear this meaning: that we, who have 
renounced the world and rejected its riches and 
pomps, through the faith of spiritual grace should 
ask for ourselves no more than food and sustenance, 
as the Lord instructs us: “Whosoever forsaketh not 
all that he hath, cannot be My disciple” (Lk 14:33). 
He who has begun to be a disciple of Christ, forsak- 
ing all things according to the commandment of his 
Master, has only his food for which to ask today, 
without indulging in excessive longings in his prayer. 
The Lord again prescribes and teaches: “Take no 
thought for the morrow, for the morrow shall take 
thought for the things of itself; sufficient unto the 
day is the evil thereof” (Matt 6:34). 

Rightly therefore does the disciple of Christ 
make petition for today’s provision, since he is 
forbidden to take thought for tomorrow. For us 
who pray that the kingdom of God may come 
quickly, it would be a self-contradictory and in- 
compatible thing to be anticipating long life in the 
world below. Thus also the blessed Apostle in- 
structs us, forming and establishing the steadfast- 
ness of our hope and faith: “We brought nothing 
into this world, and neither can we carry anything 
out. Having therefore food and raiment, let us be 
herewith content. But those who will be rich fall 
into temptation and a snare, and into many and 
hurtful lusts, which drown men in destruction and 
perdition. For the love of money is the root of all 
evil, which while some coveted after, they have 
made shipwreck from the faith, and pierced them- 
selves through with many sorrows” (I Tim 6:7). 

He teaches us that riches are not only to be 
despised, but dangerous. In them is the root of 
seductive evils, misleading the blindness of the 
human heart bya concealed deception. Wherefore 
also God judges that rich fool whose thoughts were 
for his earthly stores and who boasted himself in the 
multitude of his abundant gatherings: “Thou fool, 
this night thy soul shall be required of thee; then 
whose shall those things be which thou hast pro- 
vided?” (Lk 12:20). The fool made merry in his 


stores, even that night when he was to die. While 
life was withdrawing from his hand, life’s multi- 
plied provisions still occupied his thought. 

In contrast, the Lord teaches us that he who, by 
selling all that he has and giving to the poor, stores 
up for himself a treasure in heaven, becomes the 
perfect and accomplished Christian. He says it is 
that man who can follow Him and imitate the glory 
of the passion of the Lord. Unimpeded and close- 
girt, involved in no shackle of earthly possessions, 
he is enabled unrestrained and freely himself to 
follow after these his possessions, which he has 
already sent to God. In order that each of us may 
train himself to this, he may learn to offer a prayer 
corresponding to his so doing, and may be taught 
from the standard which his prayer puts before him 
what manner of man he ought to be. 

The just man can never be in want of his daily 
bread, as it is written: “The Lord will not suffer the 
soul of the righteous to famish” (Prov 10:3). And 
again: “I have been young and nowam old, yet have 
I not seen the righteous forsaken, nor his seed 
begging bread” (Ps 37:25). The Lord also makes 
promise: “Take no thought, saying, What shall we 
eat, or what shall we drink, or wherewithal shall we 
be clothed? (for after all these things do the Gentiles 
seek); for your Father knoweth that ye have need of 
all these things. Seek ye first the kingdom of God 
and His righteousness, and all these things shall be 
added unto you” (Matt 6:31). 

He promises to those who seek God’s kingdom 
and righteousness, that all other things shall be 
added. Since all things are of God, to him who has 
God there will nothing fail, if he himself be not 
failing unto God. Thus was a meal miraculously 
provided for Daniel when he was shut up by the 
king’s command in the den of lions. Amongst 
hungering wild beasts which yet spared him, the 
man of God was nourished (Bel and the Dragon, v. 
34). Thus Elijah received sustenance in flight and 
was fed through persecutions by ravens which 
ministered to him in solitude and birds which bore 


him meat (I Kgs 17:6). O the horrid cruelty of 


human wickedness! The wild beasts spare and the 
birds give food, while it is men who lurk and rage. 


xv 

We next proceed to entreat for our sins: “Forgive us 
our debts as we forgive our debtors.” After food, next 
we ask pardon for sin, that he who is fed of God may 
live in God, that not only the present and passing life 
be provided for, but the eternal also. Thereto we may 
come if we receive the pardon of our sins, to which 
the Lord gives the name of debts, as expressed in the 
Gospel: “I forgave thee all that debt, because thou 
desiredst me” (Matt 18:32). How well it is for our 
need, how providentand saving a thing, to reminded 
that we are sinners, compelled to make petition for 
our offenses. Thus, in claiming God’s indulgence, 
the mind is recalled to the recollection of its guilt. 
That no man may plume himself with the pretense 
of innocence and perish more wretchedly through 
self-exaltation, he is instructed and taught that he 
commits sin every day, by being commanded to pray 
every day for his sins. 

Thus in his epistle John also briefly admonishes 
us: “If we say that we have no sin we deceive 
ourselves, and the truth is not in us; but if we confess 
our sins, the Lord is faithful and just to forgive us 
our sins” (IJn 1:8). In his epistle he has united both 
things: that we ought to offer prayer for our sins, 
and that pardon is accorded us when we do so. 
Thus he says the Lord is “faithful” to forgive sins, 
because He keeps true the word of His promise. He 
Who taught us to pray for our debts and sins has 
promised us that His fatherly mercy and pardon 
shall ensue. 


XVI 
Additionally, He has added the rule binding us 
under the fixed condition and responsibility that 
we are to ask for our sins to be forgiven even as we 
forgive those who are in debt to us, knowing that 
our entreaties for sin will find no acceptance unless 
we deal with our debtors in like manner. Thus in 
another place He says “With what measure ye meet, 
it shall be measured to you again” (Matt 7:2). The 
servant who, after being forgiven his debt by the 
Lord, refused to forgive his fellow-servant, was cast 
back into prison. Refusing to yield to his fellow- 


servant, he lost what his lord had previously yielded 
to him. 

These things Christ sets forth still more impres- 
sively in His commandments, in the fuller force of 
His authority: “When ye stand praying, forgive if 
ye have aught against any, that your Father also 
Who is in heaven may forgive you your trespasses. 
But if ye do not forgive, neither will your Father 
Who is in heaven forgive your trespasses” (Mk 
11:25). No excuse will suffice for you in the day of 
judgement, when you will be judged by your own 
sentence, and as you have dealt with others will be 
dealt with yourself. 

God commands us to be peacemakers and 
dwell with one heart and mind in His house. What 
He made us by our second nativity, such He would 
have us continue when new born that, having 
become sons of God we may abide in God’s peace 
and partake, as of one Spirit, so also of but one heart 
and one mind. Thus it is that God accepts not the 
sacrifice of the unreconciled and commands him 
first to return and agree with his brother, that the 
prayers of the peacemaker may set him at peace with 
God. This is the greater sacrifice before God: our 
peace and brotherly concord, a congregation gath- 
ered as one, in the unity of the Father and of the Son 
and of the Holy Spirit. 

In those sacrifices which Abel and Cain first 
offered, God looked not at their gifts but at their 
hearts; he who rendered himself acceptable in his 
heart proved acceptable in his gifts. Abel, peace- 
able and righteous, sacrificing to God in inno- 
cency, taught other men when they present their 
gift at the Altar to come equally in the fear of God, 
with simplicity of heart, with holiness of life and 
peaceableness of spirit. Fitly did he, who in such 
wise offered his sacrifice to God, himself afterward 
become God’s sacrifice. Thus, one in whom had 
been manifested the righteousness and peace of 
the Lord, was the first instance of martyrdom, 
foreshadowing the Lord’s passion by the glory of 
his blood-shedding. 

In sum, it is such men who are crowned by the 
Lord, and such in the day of judgement will with 
the Lord be judges. But the quarrelsome and 
disunited, who holds no peace toward the brethren, 
such a one (as the Apostle and holy Scripture testify 


i.) 


[I Cor 13:3]) will never, though he were slain for the 
Name of Christ, be able to free himself from the sin 
of brotherly disunion. As it is written: “He who 
hateth his brother is a murderer, and no murderer 
cometh unto the kingdom of heaven, or hath life 
with God” (IJn 3:15). Hecan never be with Christ, 
he who has chosen to follow Judas rather than 
Christ. How deep the sin, which not even the 
baptism of blood can wash out! How great the 
offense, which martyrdom cannot expiate! 


XVII 

It is further in accordance with our need that the 
Lord instructs us to say in prayer “And lead us not 
into temptation.” In this place it is shown that the 
Adversary can avail nothing against us unless God 
permit him. All our fear and devotion and heed 
ought to be addressed to God, since mischief can 
have no power in our temptations, except it be given 
from Him. The divine Scripture proves this: 
“Nebuchadnezzar, king of Babylon, came against 
Jerusalem, and besieged it, and the Lord delivered it 
into his hand” (II Kgs 24). For power is given to 
mischief against us in accordance with our sins, as it 
is written: “Who gave Jacob fora spoil, and Israel to 
the robbers? Did not the Lord, against Whom they 
sinned, and would not walk in His ways, neither were 
obedient to His law? Therefore He hath poured upon 
them the fury of His anger” (Isa 42:24). And again, 
when Solomon sinned and fell away from the precepts 
and ways of the Lord, it is said, “The Lord stirred up 
the Adversary against Solomon” (I Kgs 11:14). 

In two ways power is permitted against us — 
either to bring punishment when we fall, or glory 
when weare approved. Thus we find it to have been 
done toward Job, God making Himself manifest 
and saying: “Behold, all that he hath I give into thy 
power; only upon himself put not forth thy hand” 
(Job 1:12). And in the Gospel, in the time of His 
passion, the Lord says: “Thou couldst have no 
power against Me, except it were given thee from 
above” (Jn 19:11). 

When we pray thus, that we may not enter into 
temptation, we are cautioned by this prayer about 
our own infirmity and weakness, lest any presump- 
tuously exalt himself, proudly and arrogantly 
attributing aught to himself, and counting the 


praise, whether of confession or passion, to be his 
But the Lord Himself teaches humility, 
saying: “Watch and pray, that ye enter not into 
temptation; the spirit indeed is willing, but the flesh 
is weak” (Mk 14:38). While a humble and submis- 


sive confession comes first, and all is referred to 


own. 


God, we pray that for whatever we suppliantly ask, 
in the fear and reverence of God, it may by His 
gracious favor be supplied. 


XVIII 

After these things, at the conclusion of the Prayer, 
a short phrase embraces collectively the sum of our 
petitions and desires. We end by asking, “Deliver 
us from the evil one,” comprehending all the ad- 
verse things which the enemy in this world devises 
against us, against which we havea faithful and firm 
protection, if God deliver us and grant His aid to 
our entreaties and complaints. Having said “De- 
liver us from evil,” there remains nothing further 
for us to ask, after petition made for God’s protec- 
tion from evil. That gained, we stand secure and 
safe against all the things that the Devil and the 
world would work against us. 

What fear does he have from this life who has 
God through life for his guardian? We need not 
wonder, dearest brethren, that this is God’s 
prayer, seeing how His instruction comprises all 
Our petitioning in one saving sentence. This had 
already been prophesied by Isaiah the prophet 
when, filled with the Holy Spirit, he spoke con- 
cerning the majesty and mercy of God: “Sum- 
ming up and cutting short His word, in righteous- 
ness, because a short word will God make in the 
whole earth” (Isa 10:22). 

For when the Word of God, our Lord Jesus 
Christ, came unto all and, gathering together the 
learned and the unlearned alike, set forth the pre- 
cepts of salvation for every sex and age, He made a 
full compendium of His instructions, that the 
memory of scholars might not labor in the heavenly 
discipline, but rather accept whatsoever was neces- 
sary fora simple faith. Thus when He taught what 
is life eternal, He gathered the mystery of life within 
an especial and divine brevity: “This is life eternal, 
that they might know Thee, the only true God, and 
Jesus Christ Whom Thou hast sent” (Jn 17:3). 


an: 


In like manner, when He gathered forth from 
the Law and the Prophets the first and greatest 
commandments, He said: “Hear, O Israel, the 
Lord thy God is one God. And thou shalt love the 
Lord thy God with all thy heart, and with all thy 
soul, and with all thy strength: this is the first and 
great commandment. And the second is like unto 
it, Thou shalt love thy neighbor as thyself. On these 
two commandments hang all the law and the 
prophets” (Matt 22:40). And again: “Whatever 
good things ye would that men should do unto you, 
do ye even so unto them; for this is the law and the 


prophets” (Matt 7:12). 


XIX 

The Lord has taught us to pray not in words alone, 
but also by His actions. He Himself often prayed 
and made entreaty, thus manifesting what we 
ought to do by His own example: “He departed 
into a solitary place, and there prayed” (Lk 5:16). 
And again: “He went out into a mountain to pray, 
and continued all night in prayer unto God” (Lk 
6:12). If He Who was without sin thus prayed, how 
much more ought sinners to pray? And if He 
offered continual prayer, without ceasing from His 
vigil the whole night through, how much more 
ought we to add prayer to prayer, and to watch 
thereunto by night? 

The Lord offered petition not for Himself 
(what should He, the Innocent, ask for on His 
own account’), but for our sins, as He Himself 
makes known when He says to Peter: “Behold, 
Satan hath desired that he might sift thee as wheat; 
but I have prayed for thee, that thy faith fail not” 
(Lk 22:31). And afterwards He entreats the Fa- 
ther for all: “Neither pray I for these alone, but for 
those also who shall believe on Me, through their 
word; that they all may be one, as Thou, Father, 
artin Me, and I in Thee, that they also may be one 
in Us” Jn 17:20). 

Great is the Lord’s bounty and truth for the 
sake of our salvation Who, not content to redeem 
us by His Blood, has further added as well His 
prayer on our behalf. See now what desire His 
prayer expressed: that as the Father and the Son are 
One, so may we abide in oneness. Seeing this, we 
may understand how deeply he strays who rends 


unity and peace, when the Lord made His prayer 
for this very thing, desiring specifically that His 
people might be saved and kept in peace, as ones 
knowing that discord cannot enter into God’s 


kingdom. 


XX 

When we stand praying, dearest brethren, we ought 
to be alive and intent in our prayers, with the whole 
heart. Let all carnal and secular thinking be put 
away from us. Let the mind dwell on no thought 
except the prayer it is offering. It is for this cause 
that the priest before worship uses words of intro- 
duction, to put the minds of the brethren in prepa- 
ration, saying “Lift up your hearts” that, while the 
people answer “We lift them up unto the Lord,” 
they may be reminded that there is nothing other 
than the Lord of which they should think. 

Let the breast be shut against the Adversary and 
opened to God alone, not suffering the Enemy of 
God to approach it in the time of prayer. 
Oftentimes he creeps nigh and enters in and by 
subtle artifice calls our prayers away from God, so 
that we have one thing in our heart and another in 
our voice. But it is not the sound of the voice, but 
the mind and thoughts, which ought to be address- 
ing the Lord in sincerity of purpose. 

What insensibility it is to be snatched wander- 
ing off by light and profane things when you are 
presenting your entreaty to the Lord, as if there 
were anything else which you ought rather to 
consider than your converse with God! How can 
you claim God’s attention to you when you do not 
attend to yourself? Shall God remember you in 
your supplications when you are forgetful of your- 
self? To behave so is altogether to make no 
provision against the Enemy: this is, when pray- 
ing unto God, to offend God’s majesty by the 
neglectfulness of your prayer. This is to wake with 
the eyes and sleep with the heart. But the Chris- 
tian, even when his eyes sleep, ought to have his 
heart waking, as it is written in the character of the 
Church speaking in the Song of Songs: “I sleep, 
but my heart waketh” (Cant 5:2). Wherefore the 
Apostle anxiously and cautiously warns us: “Con- 
tinue in prayer, and watch in the same” (Col 1:2), 
teaching, that is, and showing that those whom 


a 


God sees watching in prayer may procure what 


they ask of Him. 


XXI 

Those who pray ought not to come to God with 
unfruitful or naked prayers. In vain we ask when it 
is a barren petition which is given to God. Since 
“every tree, not bringing forth fruit, is hewn down 
and cast into the fire” (Matt 7:19), surely also words 
which bring no fruit must fail of favor with God, for 
they are joined with no productiveness in righteous 
deeds. Thus does Scripture instruct us “Prayer is 
good with fasting and alms” (Tobit 12:8). For He 
Who in the day of judgement will render unto us a 
reward for our good works and alms is now also a 
gracious listener unto any who approach Him with 
prayer in the company of good works. 

Thus was it that the centurion Cornelius, when 
he prayed, found himself entitled to be heard, for he 
was one who “did many alms-deeds toward the 
people, and ever prayed to God” (Acts 10:2,4). 
When he was praying about the ninth hour an angel 
came nigh, rendering testimony to his deeds: 
“Cornelius, thy prayers and thine alms are gone up 
in remembrance before God.” Prayers go up 
quickly before God when the claims of our good 
works introduce them before Him. Thus also the 
angel Raphael bore witness to the continual prayer 
and alms-deeds of Tobias: “It is honorable to reveal 
and confess the works of God. Now therefore when 
thou didst pray, and Sara thy daughter-in-law, I did 
bring the remembrance of your prayers before the 
Holy One. And when thou didst bury the dead, I 
was with thee likewise. And when thou didst not 
delay to rise up and leave thy dinner, to go and cover 
the dead, thy good deed was not hid from me, but 
I was with thee. And now God hath sent me, to heal 
thee and Sara thy daughter-in-law. I am Raphael, 
one of the seven holy angels, which present the 
prayers of the saints, and which go in and out before 
the glory of God” (Tobit 12:12). 

By Isaiah the Lord likewise admonishes and 
teaches us like things, thus testifying: “Loosen 
every knot of unrighteousness; release the oppres- 
sions of contracts which have no power. Let the 
troubled go in peace, and break every unjust en- 


gagement. Deal thy bread to the hungry, and bring 


the poor who are cast out to thy house. When thou 
seest the naked, cover him, and despise not those of 
thine own flesh. Then shall thy light break forth in 
season, and thy raiment shall spring forth speedily, 
and righteousness shall go before thee, and the glory 
of God shall cover thee. Then shalt thou call, and 
God shall hear thee, and while thou shalt yet speak, 
He shall say, Here I am” (Isa 58:6). 

He promises that He is nigh, and hears and 
protects those who, loosening the knots of 
unrighteousness from the heart and giving alms 
among the household of God, according to His 
commandment, by hearkening to what God claims 
of them acquire for themselves a title to be heard by 
Him. The blessed Paul, having been assisted by the 
brethren in a needful time of pressure, declared that 
good works performed are sacrifices to God: “I am 
full, having received of Epaphroditus the things 
which were sent from you, an odor of a sweet smell, 
a sacrifice acceptable, well-pleasing to God.” For 
“when one hath pity on the poor, he lendeth to God” 
(Phil 4:18). He who gives even the least gives to God, 
spiritually sacrifices to God an odor of a sweet smell. 


XXII 

In the performance of worship, we find that the 
Three Children with Daniel, strong in faith and 
conquering in captivity, observed the third, sixth 
and ninth hours, thereby sacramentally denoting 
the Trinity Which in latter days should be re- 
vealed. For from the first hour to the third, a 
trinity of number is manifested; from the fourth 
further to the sixth, is another trinity; and in the 
seventh closing with the ninth, a perfect trinity is 
numbered in spaces of three hours. The worship- 
pers of God, spiritually appointing of old these 
spaces of time, observed them as their fixed and 
lawful times for prayer. 

Later events gave proof that there was a sacra- 
ment in the ancient practice of righteous men 
offering prayer at these times. At the third hour the 
Holy Spirit descended upon the disciples, fulfilling 
the gracious promise of the Lord. At the sixth hour 
Peter, going up onto the house-top, was taught and 
warned both byasign and bya word spoken by God 
to admit all men to the grace of salvation, he who 
before had doubted concerning the admission of 


oe 


the Gentiles to holy baptism. The Lord also 
cleansed our sins by His blood upon the Cross, 
from the sixth hour until the ninth and then, for our 
redemption and quickening, He made victory per- 
fect by His passion. 

But for us, dearest brethren, beyond the hours 
observed since ancient time, both the times and 
sacraments of prayer are increased in number. In 
the morning we must pray, that the resurrection of 
the Lord may be commemorated with an early 
worship. This of old the Holy Spirit set forth in the 
Psalms: “My King and my God, unto Thee will I 
cry: my voice shalt Thou hear in the morning; in 
the morning I will stand before Thee, and will look 
up” (Ps 5:2). And again, the prophet of the Lord 
says: “Early in the morning shall they seek Me, 
saying, Come and let us return unto the Lord our 
God” (Hos 6:1). 

At sun-setting likewise and the close of day, it is 
needful that we should again pray. For as Christ is 
the true sun and the true day, when at the going 
down of this world’s sun and light we make prayer 
and petition that the day may again return upon us, 
we are petitioning for that coming of Christ which 
will give to us the grace of the light eternal. The Holy 
Spirit manifests in the Psalms that Christ is called the 
Day: “The stone which the builders refused, is 
become the head of the corner; this is the Lord’s 
doing, and it is wonderful in our eyes. This is the Day 
which the Lord hath made; let us walk and rejoice in 
it” (Ps 118:22). Likewise the prophet Malachi bears 
witness that He is called the Sun: “To you who fear 
the name of the Lord, shall the Sun of righteousness 
arise, with healing in His wings” (Mal 4:2). 


XXIII 
But if in holy Scripture Christ is the true Sun and 
the true Day, the Christian can know no hour 


wherein he may not, with frequency and in con- 
tinuance, offer up his worship to God. For we who 
are in Christ, that is in the true Sun and the true 
Day, oughtall day long to be yielding up prayer and 
worship. When night succeeds in its appointment, 
advancing in its revolving interchange, its noctur- 
nal shades cannot steal from us the opportunity for 
prayer, because sons of the light have their day even 
amid darkness. 

When can he be without light, with whom light 
is in the heart? When is the sun not his, or the day 
not his, who has Christ for his Sun and his Day? Let 
us then, who are evermore in Christ — thatis, in the 
Light — not abstain even in darkness from our 
worship. Thus the widow Anna without ceasing 
persevered in continual prayer and watching, 
pleading for God’s favor, as it is written in the 
Gospel: “She departed not from the temple, serv- 
ing with fastings and prayers night and day” (Lk 
2:37). Let Gentiles consider this, who have never 
yet received the Light, or Jews who, having deserted 
the Light, abide in darkness. Let us, dearest breth- 
ren, who are evermore in the light of the Lord, 
neither forgetting nor losing that which grace has 
made us to be, count day and night alike. Let us 
consider ourselves ever to be “walking in the light” 
(IJn 1:7). Let us yield to no impediment from the 
darkness from which we have escaped. In the 
nightly hours let there be no omissions of prayer, no 
idle careless waste in the moments of worship. 
Spiritually made anew and reborn, through the 
tender mercy of God let us exercise ourselves in the 
part we are to fulfill. We who in the kingdom are 
to have day alone, without the intervention of 
night, let us now so watch by night as if we were 
beneath the light of day. We who are to pray and 
to give thanks to God for ever, let us now admit no 
cessation of prayer and thanksgiving. 


“Again, some of our colleagues would rather give honor to heretics than agree with us; and while by the 
assertion of one baptism they are unwilling to baptise those who come, thus they either themselves make 
two baptisms in saying that there is a baptism among heretics, or certainly (which is a matter of more 
importance) they strive to set before and prefer the sordid and profane washing of heretics to the true and 
only and legitimate baptism of the Catholic Church, not considering that it is written, “He who is baptized 
by one dead, what availeth his washing?’ [Ecclus 34:25]. Now it is clear that those who are not in the 
Church of Christ are reckoned among the dead; and another cannot be made alive by him who himself 
is not alive, since there is one Church which, having attained the grace of eternal life, both lives forever and 


quickens the people of God.” — St. Cyprian 
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LIVING BY FAITH 


An icon of the prophet Job the Much-suffering 
says, on its scroll, “As it seemed good to the Lord, 
so hath it come to pass. Blessed be the Name of the 
Lord.” 

In the lives of everyone we know, just as in our 
own lives, there are inevitably many events we do 
not understand. The list of such life experiences 
could be very long: crippling or chronic illness, 
continuous money problems (meaning not 
enough), desired job advancements missed, serious 
conflicts between parents and children and broth- 
ers and sisters, petty and not so petty persecutions 
by people who dislike us, baffling reverses in 
business or loss of employment, wars and disasters 
— the list could indeed be very long. But somehow 
we are never puzzled when the opposite is true — 
that is, when one is always very healthy, when there 
is enough or evena surplus of money, when families 
are in perfect harmony, when others make every- 
thing easy for us, and so on. Why is that events of 
so-called “good” fortune never make us wonder 
why they happened, but events of “bad” fortune 
always do? 

Illness often strikes those not well able to bear 
it well for physical or financial or family reasons. At 
least those are the times we notice it the most. 

Children raised with both love and fair discipline 
drift away from home and resist the love with 
uncommon frequency. They rebel against and even 
persecute truly loving parents. Socommonlly has this 
happened that the great commentator on the human 
condition, Shakespeare, has a line for it: “Oh, how 
sharper than aserpent’s tooth itis to have an ungrate- 
ful child.” We have the story of Absolom, the son of 
David the king and psalmist. Absolom betrayed his 
father most foully, and David’s anguish is well 
recorded. There is the story of the prodigal son, from 
which we have many lessons: This son first repented, 
asked to be restored to his former place in the family, 
and then discovered that his father was not only 
forgiving but joyful for his repentance. Repentance 
and forgiveness went hand in hand, neither being 
possible without the other. 

The righteous prophet Job, with whose icon 
inscription we began, is a model of patience and 


long-suffering, knowing without any question in 
his heart the love of God for mankind. He knew 
that God has the very hairs of our heads numbered, 
that He will not leave us comfortless, that He will 
lead us out of the valley of the shadow of death. Job 
knew that he could not understand, yet his faith 
and trust in the love of God were complete. The 
scriptural account tells us of the catastrophes which 
were allowed to happen to test the prophet’s faith. 
Satan asked to do the testing, to show that the 
prophet would abandon his faith if given a heavy 
enough burden, and God allowed this test. But Job 
trusted God, rather than his own strength, and did 
not waver. Christians should know better, even 
better than Job, for more has been revealed to us 
about God’s love — that these things which might 
be called “bad” which happen to us are really 
opportunities to learn to trust that God our al- 
mighty and loving Father will bring good out ofany 
evil, and will allow us to be tested so as to give us an 
opportunity to acknowledge His sovereignty in all 
things. Prophet Job lived in perfect faith, and we 
may choose to do the same. 

But seldom do we fully understand what it 
means that we have freedom to make choices. Our 
Savior makes this perfectly clear when He says: 
“Behold, I stand at the door and knock. If anyone 
hears My voice and opens to Me, I will come in to 
him.” We may not choose into what ethnic group 
we are born, but we may choose like Adam, for good 
or forevil. The choice to open to the Savior is ours; 
the choice is ours by His will and design because He 
has chosen to let us choose. Even after this first 
choice, this opening of the heart to the Savior, there 
is an unending series of choices to be made. 

Now, we do live in Adam’s world, wearing 
Adam’s flesh, living as Adam’s choice made neces- 
sary for us. “All creation groaned” when Adam 
chose against God’s instruction, and the body of 
Adam which we wear like a garment still groans, 
still suffers the wounds. God permits “bad” things 
to happen to us so that we might confess the 
weakness which we suffer because of those wounds 
of Adam’s sin, so that in our weakness we may give 
glory to God. Thus in our weakness we may give 
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glory to God, in our weakness glorying only in 
God’s strength and grace, that divine Energy of 
which St. Gregory Palamas and many earlier fathers 
spoke. To trust that whatever “bad” things happen 
to us are for our eventual good, that they are 
opportunities for us to confess our wounded nature 
and turn ever more toward God — this is to live by 
faith. Our wounded, fleshly nature does not permit 
us to see clearly; thus our trust is ever more in God. 
“Who hath known the mind of God?” 

A few years ago a letter written to God by a small 
boy was printed in a newspaper: “Dear God,” said 
the letter, “Are you real? If you are, you better do 
something quick.” The little boy was making refer- 
ence to the trying events of the past few years, when 
turmoil and catastropheseem to beso much upon us. 
There is a tendency among many of little faith to 
believe that God has abandoned us, that even God 
has lost control of the world, and so on. But such an 
attitude is wrong. It is not that God has abandoned 
us, but rather it is the Adamic choices made by greedy 
men and women seeking power, wealth and revenge 
which have brought the world to its present condi- 
tion. It is men who have exercised their God-given 
freedom of choice contrary to the law of God who 
have brought us to this state of affairs. 

To live by faith is to live as Job did. 

Once there was a man who had quite a lot of 
wealth, much land, many animals. But this man 
had the Word of God in his heart. So when there 
was a famine in his country he began to give away 
his property, the food he had saved, even the 
animals heused to cultivate his own food crops. His 
own children lived in poverty and his wife wept and 
berated him. But his faith told him to take care of 
his unfortunate neighbors and he continued to live 
by it. Our God glorified him for his faith, and we 
now know him as St. Philaret the Almsgiver. 

Once there was a very lovely young lady who 
heard about Christ from her nurse. This young 
lady believed in Christ despite her father’s wishes. 
He kept her locked up all the time to protect her 
from unwanted influences, but she ran away to her 
Christian friends. Her father was so angry when she 


was caught that he killed her. She behaved that way 


because of her complete beliefin Christ. We know 
her as the Great-martyr Barbara. 

Once there was a woman who lived her early life 
in much sin. Het particular sin was to seduce men 
in a very shameless fashion, simply because she 
wanted to. She already knew Christ, but she paid 
no attention to His teaching until a very strange 
thing happened to her. Then she repented so 
completely that she ran away and stayed the rest of 
her life in the desert, giving up every creature 
comfort. Why would she have done such an 
impulsive thing? Why did she go to such an 
extreme? Why didn’t she just write her autobiog- 
raphy and give the money to the poor? Because of 
her faith, which was more important to her than 
anything else. This was St. Mary of Egypt. 

To live by faith is to trust God and His mercy. 
By faith our fathers Ignatius and Polycarp went 
freely to be martyred in Roman arenas. By the 
simplicity of his faith father Abraham took his son 
Isaac out to offer him as a sacrifice. By faith our 
father Anthony went into the desert and became 
the father of monasticism. By faith the apostle Paul 
chastised his body and brought it into subjection, 
so that he safely evangelized the nations. By faith 
St. Photios the Great and our great and holy father 
Mark of Ephesus looked only toward God in pro- 
tecting the Apostolic Orthodox Christian beliefs. 
By faith did St. Seraphim stay on his rock to put to 
death his passions and give life to his soul. For faith 
have countless men and women fled the world’s 
pleasures to seek God in deserts and monasteries. 
Fortified by faith, numberless people have under- 
taken the hazards of raising Christian families. In 
faith our holy father Nectarios silently bore the 
calumnies and insults of shameful numbers of 
people who should have known better. Thus have 
our ancestors lived, in and by faith, all the holy ones 
of God. For those who truly love God and desire 
union with Him, is it safe to live any other way than 
have these holy ones? 

The Orthodox Faith — the Church of all these 
holy ones — exists to show us the right way to union 
with God. These holy ones who have gone before us 
haveshown us the way. Blessed be the Name of the Lord! 


~ from Orthodox Christian Witness, Seattle WA, vol. X #22, 31 Jan./ 13 Feb. 1977. 
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